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PREFACE

This book is written for the thoughtfulmanor womanwho has had difficulty with the
doctrineof endlesgpunishmentasusualy taught.

It aimsto beconstructiveandis written from the orthodoxstandpointln referenceo the
eternalityof punishmentt takesissue.

It holdsup the ChristandHis Crossandits authortruststhat from its perusaltheremay
resultthe salvationof soulsandthe comfortof many who havelost loved oneswho died
whetherin or out of Christ, yet "lovedlong sinceandlost awhile."

It is animatedy the spirit of love eventhoughits convictionis strongthat its positionis
in accordwith atruetranslatiorandinterpretatiorof the Word of God.

It doesnot makelight of sin nor of its dire consequenceandit holdsthat "whatsoevera
mansoweth,that shallhe alsoreap," not only in this life but alsoin that which is to
come.



It hasno apologyto offer for the truth which it presentsit rejoicesin it. Its authoris,
however,consciousof his shortcomingsand wishesthat he could havedonethe work
better,but ashebelievesGod bade hecando nothingbut obey.

The scientificworld hasbeensomewhatstartled by the theory of relativity which Dr.

Einsteinhasrecentlypromulgatedlt is largely acknowledgedhat by this theory alone
canmany of the new problemsof light and electro-dynamicdind solution. Without

makingany pronouncemenbn this subject,the authormay be permittedto point out an

analogy which may apply to his own field. He is convinced that the consistent
recognition of the difference betweentime and eternity will accomplishfor Biblical

problemsall that the newtheorypromisesto do for naturalscience.

The authoroncevisited a silver minewherethe shaft hadbeensunk three hundredfeet
andwherefor yearsthe minershadduguntoldriches.Oneday it was proposedhat they
godeepersodownanddown they dugandblasteduntil a depthof a thousandfeet was
reachedTherea wondrousfind was made,a new flow of the preciousmineralin a large
andwealthyvein.

The authorbelievesthat the upperveinsof truth havebeenfairly well workedin the past
andtheiryield hasbeenexceedinglyrich, but manyquestionsstill remainunanswerend
he hailswith delightthe workmenof God who havegonedeeperHe takesno honor to

himself--sinceothershaveshownthe way--if he digs a little and finds anotherflow of

precioustruth.

In this bookhetriesto tell principally of the thingswhich hehasdiscoveredt the greater
depth. There was a satisfactionthat he found nowhere else, a God of Love was
vindicated His plan accomplishedandall wastematerialwas savedfor God. He does
not think that hehasgoneasfar as othershavegoneandwill goandyet he longsthat all
may sharewhat hehasgained.

Herealizeghat therearestill "blessingf the deepthat lieth under."

"A deepbelowthedeep,

And aheightbeyondthe heigh,
And our hearingis not hearing,
And our seeingjs not sight.”

The authordesiredo expresghanksgivingto God, whoseenablingalonemadethe writing
of this book possiblein the midstof manyotherduties.

He would also expressappreciationof the help and fellowship of his wife, of the
memberof the faculty of the PittsburghBible Institute,andof other friends who have
aidedhimin its preparatiorfor the press.



Any repetitionin the different chapterss for completenessf thought,as someof them
may bepublishedseparatelypy the Institute.

C.H.P.
PITTSBURGH, PA.,
August,1920.

PREFACE

Third Printing

We take pleasurein sendingforth the third edition of this book. MessersFunk and
Wagnallspublishedtwo editions,and wrote us severalyearsago of their intention of
sendingforth anotheredition. We negotiatedwith them and purchasedthe rights and
plates that we might beableto put forth aneditionthat could be sold for lessthan cost.
On accountof the stressof other dutieswe havebeenhinderedirom accomplishingour
purpossill now.

The bookhasbeenprintedon thinnerandbetter paperbut the binding, is simpler. Four
of thefaculty of The PittsburghBible Instituteareto be especiallythankedfor preparing
newandenlargedndexes.This will greatlyincreasehe valueandusefulnes®f the book.

The self-denial labor,andprayersof the workersof all editions,thoughunseenwill add
greatlyto the hiddenspiritual powerof this book.

We aregratefulto God for what He hasaccomplishethroughthe former editions,for the
favorablenoticesin so many publications,for the fact of its having beenplacedin so
many public libraries in this and other countries,and for the many expressionsof
gratitudefor help andsalvationthroughthe settingforth of its specialtruth.

We praise God that looking at the results of the past eleven years, since its first
publication,therehasbeena largerincreasen our midstin the salvationof soulsandin
the sendingforth of manymoremissionarie$o the homeandforeignfields.

We pray asthis editiongoedorth that God'snamemay bestill further glorified.

C.H.P.
PITTSBURGH, PA.,
August,1931.

PRESS COMMENTS



"Everybodyshouldreadthis book."
"The book hasawakenedanuchdiscussion."
"This bookis not Russellism."

The PittsburghDispatchsaid,
"It is worthreading."

The Atlanta Constitutioncommented,
"Thereis nothemethat awakensnoreinterest.”

FunkandWagnalls'critic wrote,
"The work seemsto me a remarkablestudy and one likely to arouse
considerabl@iscussionYou maintainyour positionwith greatability.”

The BrooklynEaglesaid,
"The book is written in the hope,throughits perusal,of the salvationof
many."

FunkandWagnalls'editorialcommenivas,

"No themeawakensso profoundaninterestasthat of the future life and
humandestiny.Hereis anarrestingliscussiorof this momentougjuestion
basedupon an exhaustivestudy of a multitude of texts from the Word of
God. Theauthoracceptghefull inspirationandauthority of Scripturebut
doesnot ignorethe claimsof consciencereasonand the best thought of
writers ancientand modern. His interpretationof this great mass of
evidences original andsatisfying. He carefullydistinguishebetweentime
and eternity and shows that this distindion, altho acknowledgedby
scholarshasneverbeenconsistentlyappliedto the solution of the great
problemsof theology.A uniqueglory is givento the personandwork of
the Lord JesusChrist, and thereis a strong presentatiorboth of God's
characterand of His plan of redemptionthat is adequatdor the worst
casesandconditions.The writer holdsthat God will ultimately be 'all in
all." To preachersBible studentsgvangelistsand Sunday-schodieachers
this volumewill proveasourceof inspiraion andenlightenment.”

Thereviewby J. RankenTowse,in the NewYork EveningPost,in part,follows,
"The questionwhich providesthe title for this book hasbeendiscussed
throughthe centuriesand from almostevery angle. Today it would be
answeredrery promptly in the negative,not only by the greatbody of
intellectual skeptics,but by a large proportion of professedChristians



strongin the faith of the future life, the schemeof redemption,and the
final judgment.The old notion of the medievalhel, with its grotesqueand
endless torments, has been rejected very generally as something
monstrouslyandblasphemouslyncredible.But for all who believein the
divine origin of man, his fall, resurrection,and subsequenimmortality,
theremustremainthehopeof happines®sr forebodingof punishmentand
the very uncertaintyconcerningthe exactnatureanddurationof the latter
makeghe subject for them,oneof imperishablenterest.

This book is calculatedto bring relief to many timid souls. It is a
remarkablavork, althoughpf coursejt hasnothingabsolutelynewto tell.
Whatit doesdo is to array certainfacts, not generallyknown outsidethe
world of scholarsandtheologicalstudentsin supportof a Gospelmessage
whichto not afew will havetheforceof arevelation.The compilationis in
itself a proof of greatindustry,deepandpreciseBiblical knowledge,and
profound spiritual conviction, while the argumentdeducedfrom it is
developedogically enoughfrom the premises. . . One of the fundamental
propositionsf the authoris that a God of Love who is alsoomnipotent,
would be defeatedn His purposewhich is inconceivablejf He failed to
redeema single one of His creatures.. . . His views are fortified
everywherewith quotationsfrom original sources,and his statements
derive an aspect of plausibility from the manifest solidity of his
workmanship."

CHAPTER |
BARRIERS TO A CANDID CONSIDERATION

The spirit of prejudice stands in the way of all new views of truth. Prejudice has been
defined as Oa judgment or opinion formed without due examination of the facts or reasons
that are essential to a just and impartial determination.O

In Bunyan'sHoly War,Mr. Prejudice, with sixty deaf men, keeps Ear-gate, one of the

most important gates of entry to the city of Mansoul. It is prejudice that blinds the eye,
stops the ear, misunderstands and misinterprets everything that comes its way. Its state
of mind is not founded on facts but on some feeling of dislike or something of self-
interest.

There are those who will not accept any truth unless it is ministered in a certain
conventional manner or supported by certain great names. The question OCan there any
good thing come out of NazarethO shows this same principle of partiality. One would
suppose that it was written in the Word that OWhoso believeth in eternal punishment



shall be saved.O Our point of fellowship and union is in the Lord Jesus Christ; and even if
many do not accept our teaching on the points before us, we will not pronounce any
anathema against them or say they are not Christians, even though we could not take their
standpoint without reflecting on the very person and character of God.

One lad said to another whose mother had been washing a bit of linen, "I see that your
mother is a washer-woman.O The other replied, OIf | saw your mother pulling your little
brother's wagon, ought | call her a horse?0

It is inconsistent with justice to put in the same class all who may profess the same
doctrine. A further question needs to be first setthed; upon what grounds and for

what reasons is this particular truth held? We might speak of two men who were in favor

of the World War just waged. One of them favored it from reasons of patriotism and the
desire to aid his fellow man. He proved this by the sacrificing of himself in the cause. The
other favored it because he saw in it an opportunity to make a large sum of money. These
two men profest faith in the same thing, but the reason and ground of their stand was so
diverse that their names should not be mentioned in the same breath. The one acted from a
lofty motive, the other from a selfish one.

One of the great religious leaders of our day said:

OThe quality of men is shown not so much by the opinion they hold, as
by the grounds upon which they hold them, by the arguments upon which
those opinions rest in their minds. Men may hold the greatest of truths in
a feeble way and upon the most unsubstantial evidence. Men may believe,
for instance, in the Being of God because they have been told that it is true
or because they want to believe it. On the other hand, men may believe
the simplest and commonest of truths on the most solemn and majestic
grounds . .. So it seems that man's greatness is decided, not by the
opinions which they hold, but by the kinds of evidence on which and by
the spirit in which they hold them.O

We may not feel complimented in being classed with those who do not believe in the
doctrine of eternal punishment because they dimly suppose that by denying the doctrine
they may make a way of escape; nor do we desire to be classed with those who make
light of sin; nor with those who found all their teaching on purely naturalistic grounds, or
manufacture them from their own imagining; nor with those who belittle our Lord and His
sacrifice on the cross; nor with those who do not believe that what Oa man soweth that
shall he also reapO; nor with those who do not think that any change is necessary in man
in order to be saved; nor with those who do not believe in any hell at all, or in an
inadequate one. To all these loose ideas we hope that we are a stranger.



Unless our faith is founded on a fair interpretation of the Word of God, not in part, but in
its entirety; unless there is a vindication of God's wisdom, power, justice, and love; unless
it has the OAmenO of a chastened Christian consciousness; unless it makes for
righteousness and magnifies the cross of Christ; unless it solves doubt, dries a tear,
comforts broken hearts, wins souls, and sanctifies believers; unless it also has practical
spiritual fruit, we reject and refuse it; but if it has all of these and more, then let us believe
it, and even if we have to suffer for it, let us suffer with joy, for it is worth it a thousand
times.

One of the words that Prejudice uses is, OThat is unorthodox.O Orthodoxy means Oright
thinking; to nearly every one it has come to mean Oto think as | do.O

There is no room in a crystallized orthodoxy to learn anything more from the Word of
God than it has learned. We are not affirming that stability in doctrine is not desirable;
neither are we discounting the fact that we owe an immeasurable debt to our forefathers
and to the Church Fathers; but after acknowledging this, there is room for progress.
Unless there are deepenings and enlargement, vital and new openings of truth, orthodoxy
becomes dead.

It is not strange in our day to learn fresh truth in the field of nature. It does not surprize
us when scientific discoveries are made through new applications of old principles and
larger generalization of truth. It ought not to be counted strange that new discoveries
might be found in God's Word and that modification of some things which we regarded as
truth had to be made. In this way alone will truth remain living and have power. If this
process is stopt, the Word of God will become a dead letter.

If there were no truth in the religious systems which some despise, they would die. The
fact of their life and power can not be attributed alone to the forces of darkness; there is
another factor. Usually there is some truth that has been neglected, some truth twisted or
warped, else there would not be any need met by the systems that are so largely false.

Christianity centers in the person and work of the God-man, our Lord Jesus Christ. He is
the touchstone and power of all truth. Any seeming truth that does not glorify Him is
counterfeit, or only partly true. To us there seems to be a grave need for those who hold
the great fundamentals concerning the person and work of our Lord Jesus Christ--the full
Inspiration and Authority of Holy Scripture; the necessity of Regeneration; the doctrine
of Rewards and of Punishments--to assemble all the light from God's Word that removes
the difficulties from the doctrine of eternal torment as usually held, and in this way make
a glorious harmony.



We earnestly stand for the right of private judgment and guidance of God in an illuminated
conscience, yet, at the same time, we desire to apprehend Owith all saints what is the
breadth, and length, and depth, and height; and to know the love of Christ which passeth
knowledgeO (Eph. 3:18,19).

Prejudice stands in the way of even a conservative and constructive advance. May God's
Holy Spirit alone be our Teacher.

CHAPTER I
THE DOCTRINE OF RESERVE AN ENEMY OF TRUTH

If there is onecausemorethan any other that has blockedand sometimesblighted the
propagatioranddevelopmenbf divinetruth, it is the doctrineof reserve.

This doctrineteacheghat it is right to withhold, to disguiseand, if necessaryto deny
faith in any truth, if thereis sufficientcauseThis doctrinehasprevailedall down the ages
to a greateror lessdegree andsomeof the godliestsaintsandtheologianshave beenits

slaves.Theyreason,'lt is all right to hold thesedeeperthings ourselvesevenif they
differ from the popularconception.Suchthingswill not hurt us, but the peopleare not

readyfor them.It will work themgreatinjury; theseareprofessionakecrets."

The first reasorthat is givenis the generalstatemenbf the ignoranceof the laity upon
spiritual questionsexceptthe moreprimary ones.lt is, therefore wise, they say, not to
confuseor confoundthe commonpeople.lt is true that there are many who are not
sufficiently versedn the Word of Godto beableto form anunbiasedudgmentbut in the
presentlay of almostuniversakducatiorthis consideratiomoesnot havethe sameforce
asof old. A further fact needsto be given due weight, viz., that whenit comesto the
understandingf spiritual things,the onewho may havelittle of a worldly educationrmay
be"rich in faith" andhavelargeandjust conceptionsf spiritual things.Evenif wisdomis
to be usedin the methodandamountof truth to be disclosedthereis no necessityfor
deceptiomor misrepresentation.

WhenAbrahamLincoln determinedo freethe slavesanintimatefriend of his senthim a
telegram:"From RichardYatesto AbrahamLincoln. Dear Abraham,--Pauserhe people
arenot ready for it." The Presidentsent a reply that has beendescribedas the finest
messageversentoverthe wires."From AbrahamLincoln to RichardYates.DearDick,--
Standstill andseethe of salvationof the Lord."

Often the reasonthat lies back of the concealmenis lack of courage,and fear of the
consequencefn timesof geat persecutionit certainly would be easyto follow some
deviouspathof Christiancasuistryin orderto escapdorture,imprisonment,suffering, or



death.Evenin ourtime, althomuchof the crudeandoutwardpersecutiorhaspassedihat
which remainsmay be nonethe lesscruelandnaturally provocativeof fear.As one has
aptly said:

"There are other forms of dogmaticbondagebesidesfear of death. The
halterandthe stakehaveindeedbeenbanished . . But the more hidden
andinsidiousformsof perseution--suspicionprejudice,calumnyhaveby
no meanslost their power; and they are doing their enslavingwork (as
truly andeffectuallytoday)within the limits of the Churchaseverin its
history."

Many a preachehasto weara muzzleon certainquesions or lose his churchand his
living. Evenif he caredlittle for his own welfare,that of his wife andchildrenholds him
strongly. It takescouragerom God andsupernaturagjraceto stepout trustingGod alone,
but He will honorevery onewho honorsHim. The rights of conscienceand of private
judgmentareadmittedin theoryby nearlyall, but not in practise.

"A greaterror of the Churchhasalwaysbeenits assumptiorof authority
overthe soulsof menin all mattersof faith and dogma;and the natual
fruit of dogmatic authority has always been, and always will be,
insincerity, hypocrisy, cant, and all their evil brood. Until that yoke is
completely brokeneverywherein Christendomiits results are bound to
appear.O*

*Professoilevi L. Painein TheEthnic Trinities, page315 (Houghton,
Mifflin & Co.). We arenot approvingthe theologicalconclusionthis
book, but the courageousionestyof its authoris highly refreshing.

May Godraiseup moreof thosewho will bewilling to standfor what they believeto be
the truth of God no matter what it costs, and deliver His children from all deceitand
hypocrisy!

Away with suchbondageAway with suchdeceptionThe old questionarisesagain,"ls a
lie everjustifiable?"To this all courageoushonestmenméake answer,"No." At the same
time, we insist that tact andwisdom must be exercisedn the propagationof truth, but

not to the extentof lying. No matterif othersyield to suchdeceptionandsin, let us be
truthful. It is true it often takescourageto tell the truth, but God's Word standssure,
that, "Themthat honorMe | will honor" (1Sam.2:30). God honorswith moretruth and
morefaith andmore power, when one takes his freedomin God and standsfor all he
believes."If the Sonthereforeshallmakeyou free,ye shallbe freeindeed”(John 8:36).
How manyareblessedhroughsucha courageoustand! Evenhardshipghat haveto be
enduredthat promisedto be so hard,arefound easy,"For My yoke is easy,and My

burdenis light" (Matt. 11:30).Ecclesiastal bodiesshould allow such freedomto their
representativegust sothe essentiatruths of salvationareheldintact. Whosoevetrusts



the Lord JesusChrist hassalvation.This is our foundationof faith andfellowship. "He
that haththe Sonhath life; andhe that hath not the Sonof God hath not life" (1John
5:12).

CHAPTER I
WHAT SAITH THE SCRIPTURES

We areconservativenoughto preferto readthe King Jamesversionof the English Bible

ratherthan other translations.This is becausets phrasetogy and structurehavebeen
wroughtinto our life andinto the textureof the EnglishlanguageWe alsoknow that in

very manyinstancest is not anaccurateepresentatioof the original GreekandHebrew
andyet for mostpracticalpurposest is admirdle.

We will point out that on a few lines its translationis not clearly given. We are not
arguing againstits generalcorrectnesshy asking that such parts should have a more
correctrendering.

Therearethosewho think that any suggestionalongthis pathareirreverentanddeny the
inspirationof the ScripturesWebegto say,however that it is the original in Greekand
Hebrewthat is our inspiredstandard andthat the Englishor Frenchor Germanegtc., are
only translationsandareinspiredjust so far asthey expresgshe actualthoughtof these
originals.Whenscholarseethat anothemword will bettertranslatethe thoughtor word of
the original,andsuchcorrectionis made they areestablishingatherthan questioningthe
plenaryinspiration of God'sWord. This point needsto befully appreciatedandit will

precludeany remarklike that of the womanwho said that the English Bible was good
enoughfor Paulandit wasgoodenoughfor her. Sheeitherdid not know or did not think
that Pauldid not havethe Bible in English,but hadit only in the original languagesWe
sympathizen partwith herreverencdor God'sWord.

Someof thediscrepancies our EnglishBible arecausedy the changesn the usage®f
words that normally take placein the courseof time; and others, by the bias of the
translator.

Theword "prevent”(1Thess4:15)in the EnglishBible did not meanwhat it meansnow;
but at the time of the King Jamewersionit meant'to precede.”

Theword "damnation”(1Cor. 11:29)is too strongfor the Greekword; it shouldalways
berenderedcondemnation.This versethenhasa plain meaning.Also, if oneagainstis
conscienceatmeatofferedto idols, heis "damnedf heeat"(Rom.14:23).1t shouldbe,
he is "condemned."In this case,and in all others, the word should be translated
"condemned.”



As we takeup differentwordswe will moreaccuratelytranslatethe few words that need
alterationwhichwe havefound throughmany yearsof readingandteachingthe Bible in
the original languagesswell asin English.

F. W. Faberthuswrites of the EnglishBible:

"The uncommorbeautyandmarvellousEnglish of the ProtestanBible! It
livesonthe earlike a musicthat canneverbe forgotten,like the soundof
churchbellswhich convet hardly knows how he canforego.Its felicities
often seemto be almostthingsratherthan merewords. It is part of the
nationalmind, andthe authorof nationalseriousnessThe memoryof the
deadpassesnto it. The potenttraditionsof childhoodarestereotypedn
its phrasesThe powerof all the griefs andtrials of manis hiddenbeneath
its words. It is the representativeof his bestmomentsand all that there
has beenabout him of soft and gentle and pure and penitentand good,
speakdo himforeverout of his EnglishBible. It is his sacredhing, which
doubthasneverdimmedandcontroversyneversoiled.It hasbeento him
all alongasthe silent, but, oh, how intelligible voice of his guardianangel;
andin thelengthandbreadthof the landthere is not a Protestantywith one
sparkof religiousnessabouthim, whosespiritual biographyis not in his
SaxonBible."

Besidesa mereliteral translationof the Bible there are severalimportantthings which
have to be taken into considerationin order to the correct understandingand
interpretatiorof the Scripture someof which arenot alwaysgivendueconsideration.

First, the studyof theidiomsof both the Hebrewandthe Greek.A literal translationof a
textfrom anothedanguagemay give exactlyanoppositemeaningio anEnglishreaderFor
instancejn Greektwo negativesdo not makean affirmative but a strongernegative.Iln
Englishit is quitethe contrary:they makeanaffirmative.

Many Hebrewidioms of the Old Testamentrecarriedinto the New TestameniGreek.
For examplethe activevoiceof averbis frequently usedin the senseof permission,and
wherethis is not recognizedasanidiom, it makeshavocwith atrue conceptionof God,
attributingall kinds of evil to Him, andis contraditory to thousandsof other statements.
He is thus incorrectly madethe Author of evil. The proper translationof the idiom
correctsall this.

Therearemanyexpressionglsothat areusedof God speakingafter the mannerof men.
It is not properto undersand them in the letter. It is ratherthe condescensioof the
eternalGod stoopingdown to our apprehensionWhenthus understood all difficulty
disappears.



Again therearemany passagesf Scripturewhich speakof things as they seem,rather
thanasthey are.We often do this. We say, "The sun rises and sets,"when we know
better;but we aresimply referringto the apparenteandnot to the real.In onepassag®f
the PsalmsGodis calledupon asif He wereasleep(Ps. 44:23);while in anotherwe are
told that He neverslumbersnor sleeps.We know that the first is speakingaccordingto
theway it seemsandnot accordingto the fact. In orientalspeechthis kind of thingis far
morefrequentthanin English.

We quote from the eloquentand quaint John Donne, of the seventeenticentury, and
modernizeafew of hiswords (heis probablymaking his own translationof the passages
(quotedfrom the Bible):

"But someof thoseinordinatepassionsand perturbationsexcessesand
defectsof man,areimputedto God, by the Holy Ghostin the Scripture.
For so lazinessand drowsinessis imputed to God; (Awake Lord, why
sleepestThou? Ps. 44:23). So corruptibleness,and deterioration,and
growingworseby ill company,is imputedto God; God is saidto grow
frowardwith thefroward,andHe learnsto gocrookedlywith themthat go
crookedly (Ps. 18:26). And prodigality and wastefulnessis imputed to
God: (Thou sellestThy peoplefor naught,and dost not increaseThy
wealth by their price. Ps. 44:12). So suddenand hasty choler; (Kiss the
SonlestHe beangry,andye perishin briefangertho His wrath be kindled
but a little.) And then, illimited and boundlessanger, a vindicative
irreconcilableness imputedto God; (I wasbut alittle displeasedbutit is
otherwisenow) | amvery soredispleasedZech.1:15).

OSdhereis devouringwrath; (Wraththat consumesike stubble.Ex. 15:7).
Sothereis wrath multiplied (Plaguesrenewedand indignationincreased.
Job10:17).So God Himself expressed (I will fight againstyou in anger
and in fury. Jer. 21:5). And so for His inexorableness, His

irreconcilablenesqO Lord God of Hosts, how long wilt Thou be angry
againsthe prayerof Thy people”Ps.80:4)--God'sown peoplepraying to

their own God, and yet their God irreconglable to them. Scorn and
contemptis imputed to God; which is one of the most enormous,and
disproportionedveaknesses man;that a worm that crawlsin the dust,

that a grain of dust that is hurriedwith every blast of wind, shouldfind

anythingso muchinferior to itself asto scornit, to derideit, to condemn
it: yet scornandderisionandcontempts imputedto God (He that sitteth
in the heavenshalllaugh:the Lord shallhavethem in derision.Ps. 2:4).

And again (I will laugh at your calamity: I will mock when your fear
comethProv.1:26)



ONaybelovedeveninebriation excessn that kind, drunkennessvhich the
Holy Ghosthathmingledin the expressingf God'sproceedingsvith man;
for Goddoesnot threaterto makeHis enemiesdrunk (andto makeothers
drunk is a circumstanceof drunkenness)So Jerusalembeing in His
displeasurecomplains(He hath mademe drunk with wormwood. Lam.
3:15).And again,(Theyshallbe drunk with their own blood, aswith new
wine. Isa. 49:26).Not only to expressHis plentiful mercyto His friends
andservantsdoesGod take that metaphor(l will makethe soul of the
priestdrunk;fill it, satiateit). And again,(l will makethe weary soul, and
the sorrowful soul drunk. Jer.31:14,25).But not only this (tho in all this
God hasa hand)not only toward others; but God in His own behalf
complainsof the scantand penurioussacrificer (Thou hast not mademe
drunkwith Thy sacrifices).

OAndyet, tho for the betterapplying of Godto the understandingf man,
the Holy Ghost imputes to God these excessesand defects of man
(laziness and drowsiness, deterioration, corruptibleness by il
conversation, prodigality and wastefulness, sudden choler, long
irreconcilablenesscorn,inebriationandmanyothers)in the Scripture”

All this is only humanand orientalfigures of speechNot oneof themis true of God, it
only appearso beso.

A translatorof the Bible oughtto be perfectly familiar with all the idioms of the original
languagesndalsoof theidiomsof the langwageinto which he translatesor he will make
terrible confusion.Note the greatnumberof idiomsthat are pointed out by Dr. Robert
Youngin the introductorypagef his admirableconcordanceéo the Bible.

Another necessarystudy that has beentoo much neglectedin the interpretation of
Scriptureis the study of the figures of speech.We know of a few books that have
attemptedo performthoroughlythis servicefor the Englishlanguage Thereis only one
book that we know of in English (The Might and Mirth of Literature A Treatiseon
FigurativeLanguageby JohnWalkerVilant Macbeth;Harper& Bros., New York, 1875),
andof only one(Figuresof Speeclusedin theBible, by E. W. Bullinger, D.D.; Eyre &
Spottiswoode] ondon) that hasin any adequatelegree donethe samefor the Bible.
Betweentwo and three hundredfigures of speechare discustand illustrated. Thereis
certainlyroomfor furtherwork onthis importantline. The Bible is eminentlya figurative
book, andits figuresareprincipally oriental.Right interpretationor translationdemands
the masteryof Bible figures.

Justoneillustration:whenin Daniel'stime the King was addrest they said,"O King, live
forever."No orientalwould meanriiterally "forever," but only along time. The "foreves”
of Scriptureall comein the sameclass,for we will show that they all referto time or



portionsof time,andtimeis to cometo anend.(SeeChapteron The AgesPresentedand
that on Eternityls Not Time.)

Another fact that needsespeciaimentionis that the Bible is a gradedbook; not always
gradedsothatthe earlierbooksarelessprofoundthanthe later. This is in parttrue, but
only in part. Scattered¢hroughthe Word aretruthsfor the simple minds,which will be
understoocandappropriatedoy the beginnersThen alsoscatteredhroughits pagesare
truths that are a little more advancedand will afford help to the man and woman of
averagantelligence.And then all stagesof truth arefoundtill the greatesintellectsmay
besatisfiedandyet inspiredfor further discoveriesThe Word of God is exactlyparallel
to nature;natureis still yielding her secretsto the diligent student.Likewisethe Word of
God hasstill blessedliscoveriesaawaitingthe faith and patienceand skill of those who
seekwith the help of God'sHoly Spirit, to find them.

Besidethe gradedstratificationsof truth that lie all throughthe Word of God, thereis also
amarkedorogressof doctrine.Thefailure to discernthis progressof doctrinein the Word
hasled to erroneousor imperfectunderstandinggf God's Word. On the subjectof the
futurelife, whenwe cometo Israel,we find that the promisesheldout to the faithful were
largelythosethat pertainto this life, with just enoughof the other spiritual promisesof
thefuturelife to imply its realexistenceandto awakendesirefor further light. This light
kepton increasingtill life andincorruptibility werebroughtout into clearnes®f light in
the New Testament.

It goeswithout sayingthat any book or passge of Scripturecanbe understoodonly by
discerningts own specialstandpointlt makesmuchdifferencewho the speaketis. The
Bible is fully inspired,but if the speakeiis untruethe Bible will recordcorrectly what he
saysbut doesnot askyou to beievehis untruth.The Bible recordsevenwhat Satansays,
but that doesnot meanthat Satanis telling the whole truth. We needan inspired and
accurataecordof sin andits principlesto understandt correctly. It is not properto
openthe Bible andquae atext to prove a point without observingwho is speakingand
what his standpointis. One might openthe book of Job and quote from someof Job's
friends.Weknow that someof the thingsthey saidweretrue andsomenot. In fact, many
thingswereso erroneoughat in the end,whenJobwasrightwith God, hehadto pray for
thesesamdriends.

The book of Ecclesiastess often quotedin referenceto the future life. Its sphere of
observationis entirely worldly and belongsto this presentlife. Twenty-nne times it
indicateghis fact by usingthe expressioriunderthe sun.” If we look at thingsfrom this
standpoinit would seenthat therewasno future life andthereforeno differencebetween
the deathof amananda beast.From this standpointdeathmeansthe body in the grave
andnothingmoreandwe couldsayin its words that then "thereis no work, nor device,
nor knowledge nor wisdom,in the grave,whitherthou goest."This is looking at life only
from the standpoinbf this presenworld.



Also that little sentence’ln the placewherethe treefalleth thereit shallbe.” This is a
figurative way of illustratingthe law of sowingandreaping.Note the context,whereyou

sow you reapandwhat you sow you reap. Fartherthan this principle this text is not

referringto humandestiny. Evenif it did we couldacceptit. It would then be another
way of sayingthat just in the conditiona manleaveghis world, in that statehe arrivesin

the next.But neitherthe treenor the man,tho they remaintherelong, will abidetherefor

eternity, for every state has its changes.We shall seethat every stateis meantfor

progressandpreparatiorfor afinal eternity.

We like to think of the book of Ecclesiasteaswritten by Solomonafter his backsliding
and worldlinesswere ended.He tells us that he looked at life and tried it from this

worldly standpointHe tells of his richesandthe greatexperimentdie madebecauseof

his almostlimitlessresourcesHe saysthat he ran the whole gamutof worldlinessand
pleasureendeavorin@t the sametime to keephis headbalancedhat he might seewhat

wasin it all. He bearstestimonythat thereis nothingin it, andthat it is all vanity. He

desireshislessorto profit othersfor heasks,"What canthe mando that comethafter the

king?" He then concludeshis book by telling us that from the worldly, outward
standpointevenif therewasnothingbeyondthis life, it is far betterto reverencésod and
keepHis commandmentd.he book of Ecclesiastess inspired,but has to be understood
fromits properstandpointlt is not properto quoteit in any otherway.

The principlesherereferredo arebut someof thosethat areoften eithernot thoughtof
or ignored,but which areabsolutelynecessaryo atrue understandingf God'sWord.

CHAPTER IV
SOME INSURMOUNTABLE DIFFICULTIES

There are insurmountabldifficulties that standin the way of faith in the doctrine of
endlespunishmentlt is afactthat, althoits acceptance accountedby many oneof the
testsof orthodoxy, it is emphasizedt the presentday by only avery few. If it reallyis
true, it shouldbe proclaimedby every one;in fact, there should neverbe any sermon
preachedvithout makingthis doctrinea part of it. Its advocatesvill admitthat thereare
evenwhole booksin the Bible that containno mentionof it. Whenwe rememberthat
many of thesebookswereissuedseparatelyat first, andthat a community might have
only one;or two of them,andin themtherewould be no clear statemenof the utter and
foreverhopelessnessf any onedying out of Christ,--this certainly seemssurpassingly
strange.

If this doctrinewerereally true, asit is profest,every believeroughtto give up all the
ordinary pursuitsof life, eventhe necessarypnes,andspendhis wholetime in warning



the impenitent;that is what would be doneif a fire that threatenedevery one wereto
breakout in our city or country;but this alarmis rarely, if ever,shownby believerswho
arein their right minds. The fact is that, altho it is profestby most Christians,it is not
believedby themwith any convictionor theywould act differently. Edwardsand Finney
did not think that eternapunishmentwvasrightly proclaimedn acommunityunlesssome
wentinsanelndeed|f it wererealizdin all its horrorsandsufferingit would makeof our
religion a hideousnightmare.Most Christianswould be victims of melancholia,and the
wholeworld would becomeeitherdementedr atheistic.

Wefearany doctrinethat doesnot commendtself "to every man'sconsciencen the sight
of God," for sucha consciencejuickenedandillumined by the Holy Spirit is the highest
light that manhas;andif any so-callediruth of God doesnot commenditself to this kind

of consciencesomethings the matterwith it. Most preachersindteachersvho proclaim
the doctrineof eternalpunishmentsayagainandagain,"We wish this werenot so," or,

"We would changethis, if we could." They are by suchremarkswitnessingto the fact

that theydo not havethe full backng of their own conscienceandunconsciouslyhey are
criticizing God's governmentand character.(See Chapter on ConscienceMust Be

Satisfied.)

Dr. Albert Barnesthe notedpreacheandcommentatorthus expressekimself:

"That the immortal mind shoud be allowed to jeopardizeits infinite

welfare;andthat trifles shouldbe allowedto draw it away from God and
virtue andheavenithat any shouldsuffer forever,lingering on in hopeless
despair,androlling amidst infinite torments without the possibiity of

alleviationandwithout end;that sinceGod can savemen,andwill savea

part He hasnot purposedto saveall; that on the suppositionthat the

atonementis ample,andthat the blood of Christ cancleansefrom all and
everysin,it is notin factapplied to all. That,in aword, a God who claims
to beworthy of the confidenceof the universeandto beaBeingof infinite

benevolence should make such a world as this, full of sinners and
sufferersandthat when an atonemenhadbeenmade He did not saveall

therace andputanendto sinandwoeforever.

"Theseandkindreddifficulties meetthe mind whenwe think on this great
subject;andthey meetus whenwe endeavoto urge our fellow sinnersto
bereconciledto God, andto put confidencein Him. On this groundthey
hesitate. Thesearereal, not imaginarydifficulties. They areprobablyfelt
by everymindthat everreflectedon the subject;andthey areunexplained,
unmitigated unremovedl confessfor one,that | feelthem,andfeelthem
moresensiblyandpowerfully the morel look atthemandthelongerl live.
| do not understandthese facts; and | make no advance toward
understandinghem.l do not know that | havearay of light on this subject



which | hadnot whenthe subjecffirst flashedacrossmy soul. | haveread,
to someextent,what wise andgoodmenhavewritten. | havelooked at
their theories and explanations.l have endeavoredto weigh their
argumentsfor my wholesoul pantsfor light andrelief on thesequestions.
But | getneither;and in the distressand anguishof my own spirit |

confesghat | seenolight whateverl seenot oneray to discloseto methe
reasorwhy sin cameinto the world, why the earthis strewedwith the
dying andthe dead andwhy amanmustsufferto all eternity.

"I haveneverseena particle of light thrown on thesesubjectsthat has
givena moment'seaseto my torturedmind; nor havel an explanationto

offer, or athoughtto suggestwhichwould beof relief to you. | trust other
men--theyprofess to do--understandhis betterthan| do; and that they
havenot the anguishof spirit which| havebut | confesswhenl look on a
world of sinnersandof sufferers;upon death-bedsand graveyardsupon
the world of woe, filled with hoststo suffer forever; when | seemy

friends,my parentsmy family, my people,my fellow citizens; when |

look uponawholerace all involvedin this sin anddanger;andwhen| see
the greatmassof themwholly unconcernedandwhenl feelthat God only

cansavethem,andyetHe doesnot do it, | amstruck dumb.lt is all dark,
dark, dark, to my soul, and I can not disguiseit." (Barnes' Practical
Sermonspp. 123-125).

We could multiply examplesput this will sufficeto witnessto the recoil of eventhose
who arespiritual from the so-calledorthodoxdoctrineof eternalpunishment.

The doctrine of the eternaltormentsof the wicked blots out a God of love from His
world. One preachedupon the theme:"The End of the Wicked Contemplatedby the
Righteouspr The Tormentsof the Wicked in Hell, no Occasiornof Grief to the Saintsin
Heaven.'Only a pitiless logic that practically blotted out a God of love, andeffacedthe
love of God from the heartsof believers couldestablisrsuchatheme.n fact, we find this
oneof the points of that notedsermorby this greatpreacherWe quotefrom this sermon:

"The sufferingsof the damnedwill be no occasiorof grief to the heavenly
inhabitantsandthey will haveso love nor pity to the damnedassuch.It
will be no argumentof want of a spirit of love in them, that they do not
love the damned;for the heavenlyinhabitantswill know that it is not fit
that they shouldlovethem, becausehey will know thenthat God hasno
love to them, nor pity for them; but that they are the objectsof God's
eternalhatred. . . However the saintsin heavenmay have loved the
damnedwhile here,especiallythose of them who were nearand dearto
themin this world, theywill haveno loveto themhereafter."*



*The Worksof PresidenEdwardsVol. iv, page291 (RobertCarter&
Bros.,NewYork. 1881).

Onewould not think that a godly mancould be led by falsepremisesto deny a God of
love andheartsof love to prove eternaltorments. It is true that he was misled by the
popular erroneoustranslation of certain passagesf Scripture and the very word
"damned."This word is properly translated"condemned."The Scripturessay, "Love
neverfaileth,. . . now abidethfaith, hopeandlove." God alwaysandeverywherdovesall
of His creatureseventhe mostprodigal of them.His love lastsnot only for this life. His
love is eternal,in His very nature.The eternalpunishmentof the wicked would be the
eternapunishmenof God, andthe eternabunishmenbf His saints.

We will mention another insurmountabledifficulty againstthe doctrine of endless
punishmentandthat s this: that suchteachingfostersanunlovingandcruel spirit and,in
partat least,accountgor muchof the persecutionn the past;instigatedandinflicted by
professingChristians. We can seewhat kind of spirit would be inculcated by the
following quotation,and one would not think that the greatTertullian could possibly
utter suchsentimenton the tormentsof Hell. He saysin addressinghe pagans:

"You arefond of your spectaclesbut thereareother spectaclesthat day

disbelieved deridedby the nations,the last and eternalday of judgment,
whenall agesshallbeswallowedup in oneconflagration;what a variety of

spectacleshallthen appear!How shalll admire,how laugh,how rejoice,
how emit,whenl beholdso manykings,andfalsegodsin heavenfogether
with Jove himself, groaningin the lowest abyssof darkness!--somany
magistratesvho persecutedhe nameof the Lord, liquefying in fiercer
flames than they ever kindled against Christians; so many sage
philosophersblushing in raging fire, with their scholars whom they
persuadedo despiseGod,andto disbelievethe resurrectionandso many
poetsshudderingeforethe tribunal, not of Rhadamanthusyot of Minos,

but of the disbelievedChrist! Then shall we hearthe tragediansmore
tuneful in the expressiorof their own sufferings;then shall we seethe
dancerdar moresprightly amidstthe flames;the charioteerll red-hotin

his burningcar;andthe wrestlershurled,not uponthe accustomedist, but

uponaplainof fire."*

*Tertullian's De SpectaculisChap. 30. Gibbon'stranslation.Seealso
AnteNiceneFathers,Vol.3, page9dl (ChristianLit. Co.N. Y.).

This fiery, unchristianeloquencewas especiallyaddrestto the pagans,but how far
removedt wasfrom the spirit of Christandwhat cruelty andhatredwouldit inspire!

Oneof the cruel,persecutingjueensof Englandjustified her cruelty by appealingo the
supposea@xampleof God:"As the soulsof hereticsarehereafterto be eternallyburning



in hell, therecanbe nothingmoreproperthan for meto imitate the divine vengeancéy
burningthemon earth."In all the persecutionshat professingChristianshavepromoted
in the past, they fanatically believedthat they were doing their cruelwork for God's
glory; thereforethe morezealougheywerefor God,the hardertheylaboredo persecute
or slay thosethey calledheretics.

Suchpersecutiondring the blushto the cheekof RomanCatholic and Protestantalike,

for both havebeenguilty beforeGod, so guilty that sometimesevenchildren ten and
twelveyearsof agejoinedwith their parentan killing the childrenof hereticor the glory

of God! It needsto beremarkedherethat suchcruelty hadnot its origin in Christianity
any morethanthe doctrineof eternatormenthadits origin in Christianity. It cameasan

importation from paganism.The Jewsreceivedmany of their conceptionsoutside the

Bible from EgyptianandBabyloniansourcesandthe cruelty of Greekand Romanand
otherracesvastransportednto Christianityandreadinto certainpassagesf the Bible.

In the receiving of whole tribes and nations as profest followers of Christ without

requiringachangeof heartin them,they paganizedand unchrgtianizedthe Bible doctrine
of rewardsand punishments.The pagansused all kinds of crueltiesto subduetheir

ignorantpeople,andthey imaginedand inventeda diabolical hell to compelobedience.
That which seemedike a greatday for Christ in declarirg the RomanEmpire Christian,
whenConstanting312-317A. D.) becameaconvert,wasbut the openingof the door for

all kindsof worldlinessto enterthe Church. It preparedhe way for the thousandyears
of grossignoranceandsuperstitiorandthe period usuallycalledthe "dark ages."

The historicalargumentgainseternakormentsmight befurther developedlt is certainly
remarkablethat no ChurchCouncil everpronouncedagainsthe doctrineof the ultimate
salvationof all until betweerfive andsix hundredyearsafter Christ; andthat, in someof
the earliestof the Church Councils, the leading spirits were honoredmen who were
known by everyoneto holdthe doctrineof the ultimatesalvationof all. It is alsoworthy
of notethat the majority of the leadersn the first few centuriesvho spokeGreekastheir
nativetongueinterpretedhe Bible asteachingthe ultimate salvationof all. It is alsotrue
that many of the leaderswho did not speakGreekin theseearly centuriesagreedand
propagatedhesameruth. It oughtto besaidfurtherthat evenlaterthanthis early period
the advocatesf eternaltorment usually held other doctrineswhich so modified their
views of perdition that its awful punishmentsvere greatly mitigated. Thesefacts from
Scripture from conscienceandfrom historyform insurmountablealifficulties to the view
of aneternahellasordinarily profest.

Wewould addoneword morefor any onewho may readonly this Chapter:lt is notto be
inferred from anything hereexprestthat the consequenceare not tremendoudor one
who rejectsour God andHis Christ now. "Whatsoevera mansoweth,that shallhe also
reap."The punishmentandconsequences sin areterribly realandcannot be escaped,
but they aresaneandcommendthemslvesto every man'sconscienceThey are better
adaptedandentirely adequatéo deterus from sin; and,besideall this, we canlearnthat



God hasattachedbeneficenpurposeo themthat tendsto bring oneto himselfthat he
may bereadyto acceptChrist andHis salvation. (SeeChapteron A Saneand Scriptural
Doctrineof Punishment.)

CHAPTER V
ETERNITY IS NOT TIME

The Bible is emphaticallya Book sentby Godto help manin his life in this world. It
must of necessitybe a Book of time andfor time, otherwiseit would not comfortusin
our sorrows nor teachusthe way of forgivenessof sinsandthe way of victory overthe
thingsof time andsense.The redemptionof our Lord JesusChrist, including His being
madeflesh;His life on earth;His deathon the cross;His sessionat God'sright hand;His
comingagain;His reigningtill allenemiesaresubdued1Cor.15:28);andHis handingover
His completedvork to the Fatherhaveall to dowith time.

This doesnot mearthat eternitydoesnot existin God, nor that eternityis not in Christ,

nor that the seedof eternityis not broughtinto everyonewho receivesHim; but the seed
doesnot enjoyits fulnessof developmentill our Lord handsoverthe finishedproductof

His life andwork to the Father.

Everyonehasit asaninherentbelief, to a greateror lessdegree that time will ceaseand
eternitywill begin;but, becauseve arestill in the limitations of time, our thinking is so
boundby time andsensdhat eternity,in its absolutesenseis not often consideredaltho
it alwaysexists.

Therecannot, in the natureof the case,be any word in Scripturethat means'endless
time." "Time" is always connectedwith its cognatethought of “temporal" and
"temporary." "Time" is always a relative term; "eternity,"” in any accuratesense,is
alwaysabsolute.The difficulty is increasedoy popular speech."Eternity" is usedfor
timethat doesnot end,but this is incorrect. If we areto haveclearnes®f thoughtin this
discussiorandin the expositionof the Holy Scriptures,it is necessaryo distinguishthe
absolutedrom the relative.In manyinstanceghe translatorof the Bible havefailed to do
this, andmostBible teacherandtheologiandavealsofailed here.Eventhosewho know
andremarkthe differencewhenit comedo the applicationof the same Jargely neglectit.
This is causedoth by the bondageof usageandthe difficulty to think clearlybeyondthe
fallen temporalcondition.In fact, if we desireto speakof eternity, so temporalis our
conditionthat we may haveto useexpression®f time. For instancewe might say that
thereneverwill be"a time in eternity” whenthe creaturewill not be in full fellowship
with God.But theterm"time in eternity"is incorrect for thereis no time in eternity,and
yetif suchaphrasewasused,mostwould understandvhat would be meant.The failure



properlyto distinguishthoughtswhich areoppositeshas doneimmensedamageto our
rightunderstandingf God andHis Word.

TheBible is preeminentlyabookfor time. Wheneternity,in its absolutesensejs reached
we will not needthe Bible, our blessedChart which guided our bark throughthe great
oceanf time. Time hasa beginningandan end. Eternity is without bounds.Time has
fallen out of eternty after the samemanneras man;andthis world is in a different state
from thatin whichit wasfirst createdThe world haslost muchof its spiritual condition.
It hasbecomegross,densematerial.lt was originally of spiritual substanceTime is the

statethat is properfor suchafallen, dividedandmixed condition. Time, aswe havesaid,
hasas part of its meaning,"temporary."Thereis no suchconceptionin the Bible (there
may bein someof our translations)as"everlasting, or "eternal,"in the senseof time. The

very natureof the statecalled"time" is temporary Whateverhasa beginningmust also
haveanend.

Again we repeat, there is no word in the whole Bible that can be accuratelyand

consistenthtranslated'endlesstime.” Time not only impliestemporary put alsoimplies

the realm of the phenomenalThis doesnot meanthat things of time haveno real

existenceput only that we getto know themby their appearancesyr that which sense
givesus. Their realsubstances shroudedn mystey. Time, in its very nature,implies

that thefinal stateor conditionhasnot beenreachedAll time will oneday be converted
into eternity. Time is allied to motion; eternity to rest. Time is madeup of successive
momentsThe quality of eternityis its simultaneousness.

Wemay getthe germ,the beginningandforetasteof eternity,in time, aswe do whenwe
trustGod;but this is only the seedof eternity.No clockswill be neededn eternity. Sun
dials haveuse only underthe sun. There areno shadowsin eternity. Eternity is the
oppositeof time. It signifies a new state of things, a different condition; it denotes
timelessnesghat s, the absencef time.

Timeis therevolvingcircumferencef a circle. Eternity is the fixt andunchangingcenter.
Imaginea numberof flies walking aroundthe rim of a wheelthat has beenplacedin a
horizontalposition.Eachfly is presentat agivenpointat acertaintime. Eachof themhas
its pastbackof it andits future beforeit. Therearealsosomeof the flies aheadf others
andthereare somefollowing after. Eachoccupiesa different relative position. Eachis
moving.Wereadof a certainspecie®f fly that hastwo thousandfive hundredeyes.We
place one of theseflies at the centerof that wheel; without turning, it seesin all
directions Everyfly ontherim of the wheelhasits past,presentandfuture. To thefly in
the centertheyareall equallypresent.God dwellsin the eternalcenter;andall the past,
presentndfuture of time areequallypresntto Him.

Many think that the pastis irrevocablelt is to us, but not to our God. Thereis no such
thingastime successioto Him. He candealwith our pastor our future aseasilyasour



presentfor it is all alike presento Him. He meango teachusthat sinceHe callsHimself
the "I AM," He dwells in an eternalnow, althoughthis may be difficult for us to
apprehendThereis enoughof the ruins of our original stateleft in us to get somelight
from this astoundingact of God'seternity. This is what He meango tell us when the
Word saysthat "with whom is no variablenessneither shadowwhich is causedby
turning” (Jamesl:17, literal rendering). There is no temporal movementin God, no
transitorinessno shadowsHe is aglorious,bright,undangingReality.*

* See Dr. MartensenGhristian DogmaticgT. & T. Clark Edinburgh, 1871, page 93.
This distinguished author presents a true and remarkable conception of the eternality of
God. We do not accept all his proof texts as relevant.

Theversin 2Peter3:8is meantto teachusthe sametruth: "But, belovedpe not ignorant
of this onething,that oneday is with the Lord athousandyears,anda thousandyearsas
oneday." It takesjust sucha temporalexpressionto conveythe ideato us that time
conditionsdo not prevailin God'sabsolutedomain.

Our Lord JesusChrist proclaimedHis own eternality when He said, literally, "Before
Abrahambecame] am" (John8:58). The creatureandcreationof God, in the nature of
the casecanhaveno inheent eternality, but they havehadandwill havea derivedand
impartedeternality throughregenerationrecreationglorification, and unificationthrough
our Lord JesusChrist.

Thethoughtof atrue andabsoluteeternity may be perceivedevenby thosewho arenot

Christiansnor havelivedin alight that hasbeemnmadédiving by a Christianrevelation.The
reasorthat this maybeso is becausehe law of oppositesandcorrelativess inherentin

all normalminds.Weneedno proof whenwe say"down" that theremust be an "up"; nor
whenwe say"near"that theremust be a "far”; dark implies light, etc. Notice that the
correlativeof "down" is not "moredown,"that is, "furtherdown"; but it is its opposite,
"up.” In commorspeechgeternityis spokenof as"endlesstime"; but this cannot be,in

the natureof things;for when we say "time" we imply its opposite"eternity," which
signifiesa stateor conditionin whichtime doesnot existany morethan "up"” existsin the
word "down."

Overthreehundredyears beforeChrist, oneof the bestof the Grecianthinkerswrote:

"But He (God)resolvedo makeamovingimageof eternity and,asHe set
in orderthe heavenHe madethis eternalimagehavinga motion according
to numberwhile eternityrestedin unity; and this is whatwe call time. For
therewereno daysandnightsandmonthsandyearsbeforethe heavenwas
createdput whenHe createdhe heaverHe createdthem also. All these
arepartsof time,andthe pastandfuture arecreatedgspecief time, which
we unconscioushput wrongly transferto the eternalessencefor we say,
indeedthat He was, He is, He will be, but the truth is that 'He is' alone



truly expresseslim, andthat 'was'and'will be'areonly to be spokenof

generatiorin time, for they are motions,but that which is immovablythe

samecannot becomeolderor youngerby time, nor everdid or hasbecome,
or hereaftewill be,older,nor is subjectat all to any of those statesof

generatiorwhich attachto the movement®f thingsof senseThesearethe

formsof time whenimitating eternityandmoving in a circle measuredby

number.

OMoreoverwhenwe saythat what hasbecomehasbecome andwhat is
becomingis becoming,and that what will becomewill become,and that
what is not is not--all these are inaccuratemodes of expression.But
perhapsghis is not the placein which we should discussminutely these
matters. Time then was createdwith the heaven,in order that being
producedogethetheymightbedissolvedogetherjf evertherewasto be
any dissolutionof them;andwas framedafter the patternof the eternal
nature thatit might, asfar aspossible,resembleit, for that patternexists
throughoutall ages,andthe createcheaverhasbeen,andis andwill bein
all time. Suchwas the mindandthoughtof Godin the creationof time."*

*Plato'sTimaeus Jowett'stranslation,vol. 2, page531.

Amongthe so-calledChurchFathersandamongthe clearesthinkersof the Church,the
true conceptionof eternity was recognizedtho it was not consistentlyapplied to the
interpretatiorof God'sWord. Augustinemakeghe distinctionin morethanone place.He
saysin TractateXXXVIIl (John'sGospel)10:

"Any thing whateverhasnot true being, if it changelf thatis not which
was,akind of deathhathtakenplace.Somethingis madeaway with there,
that was, andnow is not. Somethingis changedandis that formerly was
not. O Truth, Thou only art. For in all the movingsof the creature] find

two times, pastand future, | seekthe present nothing stayeth.What |

havesaidnow, is not. What| havedonenow, is not. What| amgoingto

do, asyet, is not. Pastandfuture | find in all the motion of things.In the
truth which abidethl find not pastandfuture, hut only presentandthis

without fearor possibility of change.Take (asfor example)the mutation
of things: Thou wilt find Hath beenandWill be. Take God andthou wilt

find I am,whereHath beenandWill becannot be. Thenthou alsomayest
Be,mountbeyondtime. But who shalldo thisin his own strength?Thither
let Him lift us, who saidto the Father,'l will that wherel am, they also
whom Thou hast given me may be with me'. Blest be God, this is His

will."

Comingneareiour own timeswe will quotebut oneor two--e.g.,F. D. Maurice:



"The word 'eternal’'jf what | havesaidbe true, is a key word of the New
TestamentTo draw our minds from the temporal, to fix them on the
eternaljs the very aim of the Divine economy.How muchoughtwe then
to dreadany confusionbetweenthoughts which our Lord hastakensuch
painsto keepdistinct?How dangerouso introducethe notion of duration
into a word from which He has deliberatelyexcludedit! And yet this is

whatwe arepreciselyin the habitof doing: andit is this which causesuch
infinite perplexityin our minds.'Try to conceivethis’, the teacherssay,'a
thousandyears, multiply theseby athousandby twenty thousandby a
hundredhousandpy amillion. Still you areasfar from eternityasever'.
Certainly | am, quite asfar. Why thendid you give methe sumto work

out?Whatcouldbethe useof it excepto bewilderme, exceptto makeme
disbelievein eternity altogetherDo you not seethat this coursemust be
utterly wrongandmischievous™ eternityis the greatreality of al,andnot

aportentoudiction, how dareyou impresssucha notion of fictitiousness
onmy mindasyour procesf illustrationconveysBut is it not the only

processRQuitethe only oneif you will bringtimeinto the question--ifyou

will haveyearsandcenturiesto preventyou from takingin the sublime
truth."*

*Quotedin The Spiritsin Prison, by E. H. Plumptree,D. D., page
361 (ThomaswWhittaker,New York).

And the greattextualcritic andexegeteof the Word, Dr. B. F. Wescott,on page215 of
TheEpistlesof John,writes:

"In consideringthesephasest is necessaryo premisethat in spiritual
thingswe mustguardagainstll conclusionsvhichrest upon the notion of
successioandduration.. . . It is not anendlesglurationof time, but being
of whichtimeis not ameasureWehaveindeedno powerto graspthe idea
exceptthroughformsandimagesof sense.”

FrancesRidley Havergal's"A Waking Thought" embodiessome of the truth of the
relationof timeto eternityfrom the standpoinbf redemption:

"ThenTimewill seembut apebblecast

Into the ocearof Eternity,

Breakingfor oneshortmomenthat purelight,
Whichdwellsuponits calmexpansef joy,

As into shiv'ringradianceandshade-likecircles,
Soonmeltingbackinto primevalbrightness,
(Like that whichwas,whenall createdessence



Took but theformsof blendedight andmusic,
In the glory of aninfinite variety),
Throughthetranslucentrystalof that sea,

It swiftly sinksto rest,within the depths

Of that greatheart,like anaye-glistening

And treasurednemoryof thingsgoneby,
Bearing,deepgravenonits pale,clearfront,
Oneword--Redemption!”

Fromatotally differentstandpointve quotefrom one of our bestweeklies(The Literary
Digest)apart of its reviewof oneof the most| recentscientifictheories.We arenot of
necessitysubscribingo this theory, but the reademill note a remarkableanalogyto the
teachingof this Chapterdrawnnot from religiousbut from the scientificfield:

"The term relativity refas to time and space;accordingto Galileo and
Newton,time andspacewereabsoluteentitiesandthe moving systemsof
the universewere dependenton this absolutetime and space.On this
conceptionwas built the scienceof mechanics.The resulting formulas
sufficedfor all motionsof aslow nature;it was found, however that they
would not conformto the rapid notionsapparentn electro-dynamics.O

This fact led two distinguishedprofessorgwe now quoteoneof theseprofessor'sown
wordsa
referredo in the samereview,issueof Dec.27,1919),

OThisled the Dutch ProfessorLorenz and myself (Dr. Einstein) to

developthe theory of specialrelativity. Briefly, it discardsabsolutetime

andspaceandmakesthemin everyinstancerelativeto moving systens.

By this theory,all phenomenan electro-dynamicsaswell as mechanics,
hithertoirreducibleby the old formulas--andhereforemultitudinous--were
satisfactorilyexplained.

OTillnow it wasbelievedthat time andspaceexistedby themselveseven
if therewas nothingelse--nasun, no earth,no stars;while now we know
that time andspacearenot the vesselsof the universe put could not exist
atallif therewerenot contents--namelyno sun, earth,and other celestial
bodies.O

Whetherall the theoties or findings of thesedistinguishedscientistsbe true or false,we
havenot the slightestdoubt that from the standpointof both God's Word and nature,
"time" is arelativeterm. This factwill illumine and,to someextent,revolutionizemany of
the aceptedinterpretationf Scripture;and,no doubt, it will do the samefor natural
science.*



*SeeKnowledge and Lifehy Rudolf Eucken (G. P. PutnamOs Sons); also an
illuminating discussion by F. Hugh Capron on Time and Eternity, iAtésomy of
Truth (Hodder and Stoughton).

We think that we have sufficiently establishedthe ineradicabledifference between
Eternity and Time. The fruit of the application of this distinction will enrich our
understandingf God Himself. The doctrineof the Godhead desgnatedas the Trinity,
will bedivestedof someof its difficultiesandwill be wondrouslyenriched.The character
of Godwill be unveiledandvindicated.God'spurposeandplan in creation,redemption,
andnew creationwill be moreclearlyapprehendedt will be necessaryto examinethe
Scripturemorecarefullyasto the real meaningof its words and phrasescarefully and
prayerfully,for the consequencesf suchdiscriminationarefar-reachingandof vital and
practicalimportance;and the Word of God is always our final andinfallible Court of
Appeal.

CHAPTER VI
THE AGES PRESENTED

We trust it has been made clear that eternity belongs to a different category from time,
that implies a different state and condition of existence and that, when we become
acquainted with God and receive the Lord Jesus Christ, we have in this life only a germ or
earnest of the eternity into which God will bring us at the end of time. In fact, when a
believer dies, it is popularly said that he passes into eternity; but this is not an accurate
statement, for, altho the condition of the departed Christian is more spiritual than in this
present life, nevertheless he is still largely under time conditions (Phil. 1:6). Where there
is movement and progress analogous to that on the earth, it implies change and
transitoriness. Likewise even the resurrection state has its degrees, and in consequence its
progression. "One star differeth from another star in glory. So also is the resurrection of
the dead"; but we know it is God's purpose to bring all to the full "measure of the stature
of the fulness of Christ” (Eph. 4:3), and while this is doing, it is still time.

It may aid us in clearness of thought to know that even God's manifestation in time is
different from the absolute and eternal God. He has to accommodate Himself to the
creature. We know our Lord Jesus Christ "was made flesh, and dwelt among us"; and, tho
there were glimpses of His glory, they were at the best but partial. The Holy Spirit's
person and work have had to be humbled that there might be adaptability to us in a
temporal universe. The title of a suggestive book on the Holy SpliitasTemporal

Mission The Holy GhogtThere is no doubt that the revelation of the Father suffers a
similar accommodation and that He shows the same spirit of love and humility in bringing
us an unveiling of Himself that we can apprehend. We can enjoy the sunlight when it is
properly dealt with by our atmosphere, but who can gaze with impunity into the eye of



the sun? What mortal could live in that glorious sphere? Do not wonder if some divine
truths do not look right to us. We live in too dense an environment to see things as they
truly are. The straight rod partly thrust into the water looks bent. Much of our
apprehension of truth needs to be corrected because of the refraction caused by time
conditions.

*By Cardinal Manning (Appleton & Co., New York, 1866).

We are now ready to consider the word, in both the Old and New Testaments, which is
most frequently translated "eternal," but which should be translated "age." This word in
the Old Testament is used both as a noun and an adjective. The New Testament there is
the noun "age" or "eon" and the adjective which signifies "pertaining to an age or to the
ages." We have no adjective to express this in English except some such word as "eonian."
This word is not in common use, but it is probably the best that we have. Eons are used
in geology and in some other sciences for long periods of time.

If one has seen the absolute difference between time and eternity, he will understand that
making time endless, we do not get eternity, for eternity means the absence waftime,
timelessness. Eternity in its absolute sense only obtains when time ceases. An old writer
puts the matter clearly:

"Whatever suffers the condition of time, even tho it never began to be, and
should never cease to be, yet it can not be called eternal. For it does not
comprehend and the embrace whole at once; it has lost yesterday, and has
not yet gained tomorrow."

There is no word in the Bible, nor in the nature of the case can there be, for a "forever" or
an "eternity" of time, because time ends when God becomes "all in all* and then only is
there the full eternity.

It is not necessary for one to have a knowledge of the original languages, altho that is a
wonderful help, nor to be a student of philosophy, to see that the words translated "ever"
and "forever" and "eternal” can not possibly mean either "forever" or "eternal” or
"eternity." All one needs is to take the English Bible and compare Scripture with

Scripture with the aid of a good Concordance, such as Young's or Strong's.

I. It will be found that our translators in numerous places had to translate this word for
"age" in several different ways. If it meant either "forever" or "eternal" in an absolute
sense, this would not have been necessary. At the best, this word they so translate must
be only a relative term.

Il. It does not take any knowledge of the original languages to see that if the word "age"
means "forever" or "eternal” in the singular, a plural would be an impossibility. But the



word "ages" in the plural occurs quite frequently. In a number of instances it is translated
"ages," as Eph. 2:7; "That in the ages to come He might show the exceeding riches of His
grace in His kindness toward us through Christ Jesus." Age can not mean "forever" in this
passage. In Col. 1:26 "ages" is used in the plural. The translation would make nonsense if
it was translated by "forever." The mystery would be "hid forever," and hence could

never be made known.

lll. If this word "age" signified eternity, it could have no beginning as well as no end. In

the latter part of 1 Cor. 2:7 we read in our English Bible, "which God ordained before the
world unto our glory." The word translated "world" is this same word "ages." Here the
apostle is speaking of something "before the ages." This certainly indicates that the word
"age" does not mean eternity, and also makes plain the fact that the ages have a beginning,
which eternity does not have.

In Titus 1:2 we read, "God, that cannot lie, promised before the world began." This word
translated "world" is the same word "age" in a plural, adjective form joined to the word
"times" in the plural. The clause should be translated "God, that cannot lie, promised
before age times." This text also signifies that the ages are temporal in their meaning.

In 2Tim. 1:9 we have a similar expression, which should also be translated "before age (or
eonian) times." The ages or time clearly had a beginning and hence are not meant to signify
eternity.

IV. Itis clearly taught in the Scriptures that the ages have not only a beginning but also

an end. We have already shown even if the ages or time continued forever that that would
not be eternity. The use of the plural "ages" shows that some end before another or others
begin.

1. In Matt. 13:39 it is written, "The harvest is the end of the world." Here again the word
that is translated "world" is the word "age.O The text should read, "The harvest is the end
of the age." The same word is found in Matt. 13:40; 24:3; 28:20.

2. In 1Cor. 10:11, in the last part of this verse, we read, "Upon whom the ends of the
world are come.” This should read, "Upon whom the ends of the ages are come."
Therefore the ages have an end and are not eternal.

3. In Heb. 9:26 we find; "For then must He often have suffered since the foundation of
the world: but now once in the end of the world hath He appeared to put away sin by the
sacrifice of Himself."

In reference to the first word translated world," it is the regular word for "world" or
"universe," whereas the second word for Oworld" is the word "ages" and reference is again
made to the fact that the ages have an end.



Further, this text speaks not of tledsbut of the end of the ages. It is therefore evident

that the ages have an end and do not last forever, nor are they eternal. This also negatives
the idea that there is an infinite series of ages, for it speaks erfidhe the agesges

being in the plural; and, besides, as we have already shown, the fundamental idea of
eternity is not continuous time. The very structure of our mind and thought, as well as

the Word of God, demands an eternity without time succession.

"Age" or "Ages to Come"
The phrase "age" or "ages to come" needs to be definitely examined.

In Matt. 12:32 we find "Neither in this world, neither in the world to come." The word
"worldO is "age" in this verse. The clause should read, "Neither in this age nor in that
which is to come. Here we have a reference to another age which to is to come after the
age when Jesus was preaching the Gospel on this earth.

In Luke 18:30 we have the words, "in the world to come life everlasting.” Here the word
"world" should read "age" again. The words "everlasting life" will be considered later.

In Eph. 1:21, when correctly translated, the word "age" should be substituted for "worldO
to translate the original word. The usual thought that comes to most minds in speaking of
"the age to come," or the next age, is that of heaven; but to those to whom the Word of
God was first given, the next age always meant the Millennial age, that is, the time of

their being restored to their own land and of the personal presence of their Messiah and of
untold temporal, physical and spirit blessing.

We again refer to Eph. 2:7 where the Word speaks of "the ages to come." Evidently there
is more than one age to come": there must at least two, or the plural, "ages to come,"
would not be appropriate.

In Isaiah 65:17 we read of God creating "new heavens and a new earth"; and in Rev. 21:1,
we have opened to us a marvellous time when God will be making all things new,
including the heavens and earth. We see in Revelation that this period follows the
Millennium. If the Millennium be an age of surpassing blessing, what must this new age
be!

"The Age of the Ages"

This line of thought throws light on the expression in Eph. 3:21, "throughout all ages,
world without end.” If one looks at the Greek of this passage, the above phrase can
hardly be called a translation. Some one has designated it as "a flourish.”" The Revised
Version in the margin is nearly accurate. The whole verse reads: "To Him be glory in the



Church in Christ Jesus for all the generations of the age of the ages. Amen" (R.V. margin).
The "age of the ages" is, therefore, the most glorious Age of all the Ages that are included
in God's marvellous plan. The phrase "the Age of the Ages" can be understood if we think
of some similar expressions. If there is any day that is the best day of our life we may say
it is Othe day of days." The book of Canticles is called the "Song of Songs"; that is the
best or the greatest song. The "Holy of Holies" means the Holiest-of-all.

This idiomatic method of expressing the superlative leads us to examine with a new
interest the phase so frequently translated "forever and forever," but which is literally not
"forever" at all, but "for the ages of the ages."” We know by the phrase "the age of the
ages" that there is one age that is the supreme age. We also know from. Heb. 1:8, in the
original, of the close connection of "the age of the ages" and the Millennium. It reads in

the literal Greek, "But to the Son (He says) Thy throne O God, (is) for the Age of the
Age." In this verse it implies that the grandest age of all springs forth from the millennial
age, which is often spoken of as the age for Israel as a nation. Hence we think of these
two ages and only two as the supreme ages in God's economy. As far as God's revelation
of the ages is concerned these two age3laeeAges par excellendeat lie in the future.

Eternity in its absolute sense does not emerge till after these two ages are ended. This
idiomatic use of two ages being called supreme, by styling them "the ages of the ages,O is
paralleled in more than one place in Scripture.

In Ezek. 44:13 is found in the Hebrew unto the Holies of the Holies." If the Holy of
Holies is an idiomatic way, in the Hebrew, of saying the Holiest of All, then the Holies
of the Holies is an idiomatic expression referring to the two specially holy plazethe

Holy Place and the Holiest of All. Thus the two Holiest places would designate the two
and only the two of the temple proper, thereby omitting the outer court, etc.

A similar construction is found in Lev. 21:22. With this key the two future ages are found
to be the most glorious ages of all. The theory of "ages tumbling on ages" or an infinite
series of ages is purely imaginary. These are the two definite, final ages and always have
the definite article before them. Time comes to an end when the ages end and eternity,
with God "all in all," becomes an accomplished reality.

When we read in Rev. 11:15 that "He shall reign for ever and ever," we know that it
literally reads "for the ages of the agesz., during the Millennium and also during "the
Age of the Ages."

We also learn from Rev. 22:5 where the Word speaks of the reign of the saints, "they shall
reign forever and ever,"” or, as it is in the Greek, "they shall reign for the ages of the ages,
“"that is, during the same two great ages that our Lord, as the Redeemer, reigns.



Rev. 19:3, where the smoke of Babylon is represented as going up "forever and ever," that
is, for the ages of the ages; but it certainly ceases when all things are made new. It lasts
only for these two ages.

Again we need to notice Rev. 14:11. "And the smoke of their torment ascendeth up
forever and ever." This verse refers to the length of time that the suffering lasts of those
who worship the antichrist in the great days of tribulation before the Second Coming of
Christ. This phrase here, "forever and ever," is the same one that literally says, "for the
ages of the ages and these ages come to an end. Even if we have not followed the entire
argument, we may know not only from the Scripture referred to in Rev. 11:15, that

Christ's reign, as Son of man, is to end. Compare 1Cor. 15:24-28: "Then cometh the end,
when He shall have delivered up the kingdom to God, even the Father; . . . And when all
things shall be subdued unto him, then shall the Son also Himself be subject unto Him
that put all things under Him, that God may be all in all.” The reign of Christ, as Son of
Man and Redeemer, comes to an end when His work of redemption is completed at the
end of the ages. Then all things are subject to Him and He hands over all to the Father and
He Himself has no more redeeming work to do as Son of Man, but in that capacity
becomes subject to the Father. This shows that the end in 1Cor. 15: 24, the great goal and
end of all time.

The punishment of the wicked is for the ages of the ages. Death itself ends before our
Lord hands over His completed work (1Cor. 15:26). Our Lord's redemptive work was
potentially finished when He died on the cross, but the application of it to His creation

will not be completed till the great end of the Ages. It might be well to notice that altho

the Son of Man becomes subject to the Father, the Scripture does not say that the Father
becomes "all in all,” butGod (becomes) may be all in all,” that is, the whole Godhead
becomes "all in all.”

Before concluding this Chapter it might be remarked that the two great ages to come are to
be found separately treated in the next two Chapters.

The question may also be asked if we can distinguish the ages since the beginning of time.
We think that, as far as is necessary for our understanding of the ages and God's purpose
and plan in them; this can be done.

We believe that in Gen. 1:1 at least two great ages are connoted, because the word
"beginning" is in the plural in the Hebrew. The verse should be read, "By beginnings, God
created the heavens and the earth"; and, lest any one should question this, in the New
Testament, in Heb. 1:10, it has the word "beginning" in the Greek in the plural. Also it
should read: "And, Thou, Lord, according to beginnings didst lay the foundation of the
earth and the heavens are the works (plural) of Thy hands." Evidently that which is called
the creation from Genesis, Chapter one, verse two, is, at least, the third creation. This
third creation may be said to come to an end at the Flood. From the Flood to the Second



Coming may be called "the world that now is," or the "present evil age." A Millennial

world will follow and that will pass into the wondrous "Age of the Ages,"” or "The New
Heaven and the New Earth," with its many generations. The Greek literally reads, "l am
making all things new" (Rev. 21:5). Corresponding to these different worlds are the six
different Ages. The first two ages referred to in Gen. 1:1 may be said to be prehistoric.
How much of the conflict between science and religion would have been prevented by
merely noting that" the term "beginning” was in the plural! There is room for millions of
years, if necessary, in this; first verse of the Bible. We know that there was a cataclysm
between Gen. 1:1 and 1:2. These early creations ended in "waste and ruin" (Gen. 1:2,
Hebrew). There may be a long period between verses 1 and 2 of Genesis one. From Gen.
1:2 to Gen. 8:14, we have the Antediluvian Age. From Gen. 8:15 to Rev. 19, we have the
Age of Promise, sometimes called the "present evil age" (Gal. 1:4). Then the Millennial
Age will follow, and finally the Age of the Ages. There are thus, six ages. The number six
seems to us appropriate as it is the number of creaturely self-will and also of the work of
God in bringing the creature into His image.

It is also to be noted that when we use the word "age," we do not mean dispensation, as
there may be a number of dispensations in an age.

In eternity, heaven and earth were not separated, but formed a glorious oneness and they
will again reunite as one at the end of the ages. All separation comes originally from sin.

The first two ages, which are noticed in the plural of the word "beginning" in Gen. 1:1 and
Heb. 1:10, may be distinguished spiritually even tho it does not appear to be God's
purpose to speak particularly of them in the Bible. The fall of Satan and his angelic
associates evidently was in two stages. The first was a fall into selfhood as intimated in
Isa. 14:12-15; Ezek. 28:12-15. The result of this was the "casting dé&atabple,

Greek) from the eternal state into a temporal one and the separation of the spiritual glory
that originally existed into a heaven and an earth. God's creative work operated even in the
"casting down" and this temporal world and universe was founded. This explains the
reason that two different words are used in the original Greek for the word "foundation:
they arekataboleandthemelion.The first one signifies a "casting down"; the second is the
regular word for "foundation.” In the "casting down" of the creation because of sin, God
introduced His creative work and made it the foundation of His temporal universe. God's
creative work is always animated by love and has so crystalized and bound His falling
creation that it is kept from descending to such an extent that evil would have unlimited
scope and development.

There are some careful students of the Word that make thekatatablerefer to Gen.
1:2, which literally reads, "And the earth became a waste and a ruin." Thergdsbito
that judgment and ruin are spoken of in Gen. 1:2, but the time referred to is the sad
condition at the end of the second great age. Their explanation fails to take into full
account the eternal creation (Col. 1:16) and to note that the "casting down" is used



synonymous with "foundation.” Heb. 1:1i8es the same root that always means
"foundation.” Compare with it Eph. 1:4 and John 17:24, which have thekatatole,

or "casting down," referring apparently to the same event from the standpoint of the first
fall.

In the first age there was a heaven and an earth and, altho the first sin of the angels had
taken place, the sin was confined and the creation was largely spiritual.

In the second age there seems to have been a ftatthehich caused the spiritual
creation to become earthly and grossly material, something after the manner as we know
it. This implied in Gen. 1:2, which represents that age in ruins.

The arrangement of the ages as presented in this Chapter is further attested by their
remarkable correspondence and contrast.

The above diagram of the six great ages with eternity at each end is

perhaps more easily apprehended as thus presented. The ages and eternity
would be more truly represented by bending the diagram upward from

each end so that the two eternities become one and the base line forms a
circle. See diagram on the next page.



The descending arrow represents the foundation of the earth called in a
number of passages in the original "the casting down." It also represents
the beginning of time. The arrows indicate the course of time in the ages
and the ascending arrow in the sixth age shows the end of the ages and the
return of all things into GodOs eternity again. This illustrates the great law
of circularity referred to in the Chapter, GodOs Accommodation to a Fallen
World.

The first age and the sixth age need to be thus associated and compared. Both have a
spiritual heaven and earth with evil little in evidence.

The second age and the fifth age help to explain each other. The second age shows the
earth becoming a waste and ruin; while the fiftMdtennial age represents the earth as
especially blessed and as the age ends, the earth and heavens are purged by fire.

The third age reaches from Adam to Noah; and we are told of the fourth age, "as it was in
the days of Noe, so shall it be also in the days of the Son of man" (Luke 17:26). Also the
third age begins with the first Adam and the fourth age is especially the age of the Second
Adam, containing His First Coming and concluding with His Second Coming.



These six ages, thus so wondrously related, are arranged according to God's own plan and
have enacted in them a redemption that provides not only for sins committed, but also for
the very root, sin and selfishness (2Cor. 5:21; Rom. 6:6) and, further than this, delivers us
from the rudiments and beggarly elements of this world, for, through the cross, "the world
is crucified unto me, and | unto the world" (Gal. 6:14). This plan of God, or, as it literally
reads, "according to the plan of the ages" (Eph. 3:11), will work out as God has purposed;
it will not fail, God shall be "all in all" (1Cor. 15:28). The saving wofk Christ is to last
throughout the ages, Jesus Christ the same yesterday, today and for the ages (Heb. 13:8,
literal).

CHAPTER VII
THE MILLENNIAL AGE

The Millennium is the next age after the present age. According to the Scriptsres
introduced by the Second Coming of our Lord. It is called the Millennium, which means a
periodof a thou- sand years, is spoken of as the time of Christ's reign and of that of his
saints. There are, how- ever, other great events which may follow the thousand years
which may properly be included in the same age. It is therefore probable that the
Millennium may be considerably longer than the thousand years.

The Millennium is a time of far more supernatural manifestation than the present time.
The nation of Israel will be signally blessed and will become the most important nation in
the world. The religion of the world will center in Jerusalem. There will be the mysterious
and gloriousity which will come down out of heaven and will be accessible from the

earth. Resurrected and glorified saints and celestial angels, as well as those in the flesh,
will enjoy wondrous communion; Satan, and probably his coadjutors, will be imprisoned.
The earth will be greatly transformed both as to its topography and characteristics. All
this and more is foretold in the Scriptures of the prophets. To many Bible students the
Millennium is regarded as the Golden Age, in which all the hopes of mankind as exprest in
the Word of God and the best of PlaRé&publicand More'sUtopia, will have fulfilment.

But there are other considerations that indicate that the Millennial age falls far short of
perfection and, even tho Satan is bound, the natural heart of man is by no means changed:

|. There will be sin in the Millennium (Ps. 101).

[I. Judgment on sin will be immediate as in the ease of Ananias and Sapphira. (Acts
5:5,10; Isa. 65:20; Ps. 101). Whole nations may have to suffer judgment (Isa. 60:12; Zech.
14:17-19; Ps. 2).

There will be death in the Millennium. This will make a great impression because human
life will be greatly prolonged as in the antediluvian age. One may be considered but a child



at a hundred years of age and if a man die and be only one hundred years of age, death will
come as a curse upon him (Isa. 65:20).

lll. When Satan is loosed at the end of the thousand years, he succeeds in deceiving the
nations and leading them in a great revolt. The period denoted by the words "loosed a
little season” (Rev. 20:3), may extend for many years, for God's little seasons often seem
very long to us; as, in Heb. 10:37, "a little while" has been nineteen hundred years. This
revolt is supernaturally and divinely subdued and Satan is cast into the lake of fire.

IV. Some time after this there looms the judgment of the "great white throne." This

evidently covers a. period of time, possibly a long period. The wicked dead are judged and
evidently the rest of the righteous, who need divine disposing, are judged (Rev. 20:15).

God could render His judgments in a moment of time; but when He deals with His
creatures, His days of judgment have to be long days, that they may really understand

and learn His lessons. This judgment day is to end with the earth and the heavens having a
baptism of fire; they are not annihilated, but dissolved and made anew into a "new

heavens and a new earth, wherein dwelleth righteousness" (2Pet. 3:12,13).

The whole Millennial period is characterized as "the day of the Lord" (2Pet. 3:10). This
certainly implies a time of continuous judgment. The very name "Jehovah," which

signifies the "l am that | am,"” or "I will be that | will be," shows God as acting

consistently with His character and thereby requiring righteousness and demanding that
justice be done. As Jehovah, He is the Lord of Sinai, the God of Law. His awfulness in
righteousness and holiness terrifies. Even to the present day this name is not pronounced
by the Jews. There is more than one word for "Lord" in the Scripture. This name in the
Old Testament is written in capital and "small capital” letters as "Lord," when it translates
the Hebrewyhwh.It can not always be distinguished in the New Testament.

It may aid us in understanding the Millennium and the New Heavens and the New Earth

to notice a few passages in the Word. Gen. 1:2 might be translated, "And the earth became
a ruin and an emptiness.” God did not make it so. Isa. 45:18 tells us that God created it
"not a ruin” (literal), using the very word of Gen. 1:2. When anything is a waste or a ruin
there is also the natural implication that it was not always so. When we look at a ruined
building we know it was not originally so. Something must have happened in God's
universe that caused the waste and ruin. Evidently it was the fall of the angels or of some
of His creatures. AdamOs mission was intended to compass the restoration of the earth.
He was told to "replenish the earth and subdue it." Adam failed through sin. The second
Adam had to complete what the first Adam failed to accomplish.

Notice the words in Gen. 9:1. A somewhat similar commission was given to Noah,
"replenish the earth." He and his sons also signally failed.



God's purpose remained. He desired to bring back the heavens and the earth to what they
were originally and probably even do more, but man failed again and again.

It is manifest that when God redeemed His people out of Egypt, He intended to establish
His glorious kingdom and speedily bring in the New Heavens and the New Earth. The

New Jerusalem, that is the place of the throne of God, was in touch with them just before
their great trespass with the golden calf. In Ex. 24:9,10, we read, "Then went up Moses,
and Aaron, Nadab and Abihu, and seventy of the elders of Israel; And they saw the God
of Israel: and there was under His feet as it were a paved work of a sapphire stone, and as
it were the body of heaven in his clearness.” God almost introduced the Millennium then.
In the Millennium the New Jerusalem in its jewelled glory may be reached from Mount
Sinai or from Mount Zion, which is to be greatly exalted.

Ezekiel among the captives in Babylonia saw the New Jerusalem just ready to come down
if his nation would only repent and turn fully to God. God was ready even then to set up
the millennial kingdom. Mark the words, "And above the firmament that was over their
heads was the likeness of a throne, as the appearance of a sapphire stone: and upon the
likeness of the throne was the likeness as the appearance of a man above upon it. And |
saw as the color of amber, as the appearance of fire round about within it, from the
appearance of His loins even upward and from the appearance of His loins even
downward, | saw as it were the appearance of fire, and it had brightness round about. As
the appearance of the bow that is in the cloud in the day of rain, so was the appearance of
the brightness round about. This was the appearance of the likeness of the glory of the
Lord. And when | saw it, | fell upon my face and | heard a voice of one that spake"” (Ezek.
1:26-28). Israel was not ready to return to the Lord and to execute His commission to the
world. When God opened the way for their return to their own land to fulfil their destiny

in His promises, only a few availed themselves of the great opportunity.

When John the Baptist proclaimed the kingdom was at hand, he was declaring the same
truth of the Millennial kingdom that God had desired established at the first. Our Lord
Jesus' first preaching was in the same line, but how few became His true followers.
Notwithstanding the national rejection of their Messiah in crucifixion and death, God still
persisted. The Shepherd still sought the sheep. The Apostle Peter after Pentecost called
to his nation and said; "Repent ye therefore, and be converted, that your sins may be
blotted out, when the times of refreshing shall come from the presence of the Lord; And
He shall send Jesus Christ, which before was preached unto you: Whom the heaven must
receive until the times of restitution of all things, which God hath spoken by the month of
all His holy prophets since the world began” (Acts 3:19-21). Had Israel obeyed Peter's
exhortation, Jesus would have returned and the millennial kingdom would have been set
up that time was always "to the Jew first,"” but Israel has been stubborn of heart. Their
national rejection was practically complete in Acts 28:25-28; this was followed by the
destruction of Jerusalem by the Romans, a few years later. The nation has been scattered
and in many instances persecuted till the present day.



The national rejection of Israel was not forever. God's purposes are without repentance;
the day is fast approaching for the setting up of their millennial kingdom. The Apostle
Paul speaks of it in many places. Rom. 11:25,26 is very clear, "For | would not, brethren,
that ye should be ignorant of this mystery, lest ye should be wise in your own conceits;
that blindness in part is happened to Israel, until the fulness of the Gentiles be come in.
And so all Israel shall be saved: as it is written, There shall come out of Sion the Deliverer
and shall turn away ungodliness from Jacob."

The Apostle John, years later, foresaw the LORD'S Day and the millennial kingdom
reaching to the time of the New Heavens and the New Earth. He was transported in the
Spirit into the LORD'S Day (Rev. 1:10). All the prophecies of the LORD'S Day in the
past are gathered together in the book of Revelation. How like Ezekiel's vision is Rev. 1
and grander than Ex. 24 is Rev. 21:10-27! Grander far than the deliverance out of the land
of Egypt will be God's final deliverance of Israel. "Therefore, behold, the days come, saith
the Lord, that it shall no more be said, The Lord liveth, that brought up the children of
Israel out of the land of Egypt; But, the Lord liveth, that brought up the children of Israel
from the land of the north and from all the lands whither He had driven them: and | will
bring them again into their land that | gave unto their fathers" (Jer. 16:14,15). This word
awaits fulfilment. The book of Revelation tells of such time.

There are those who say that the Scripture which speaks of a Millennium can not have a
literal fulfilment, because in reference to that period it was said, "Verily | say unto you,
This generation shall not pass, till all these things be fulfilled" (Matt. 24:34). They say
there was no literal fulfilment then and so there can not be now.

This verse (Matt. 24:34) is not the only verse of the New Testament that seemed to
promise fulfilment in that day. We would call attention to the fact that the translation of
that verse and parallel verses is not accurate in our English version. It should read; "Verily
| say unto you, this generation may indeed not pass away, till all these things may be
accomplished.” It is a conditional sentence and there is a necessary condition which has to
be first fulfilled before it will be accomplished; and that condition was not fulfilled then,

but will be fulfilled in the future. That condition is the same one that the Apostle Peter
referred to in Acts 3:19-21jz., the repentance of Israel, or at least the repentance of a
representative number of that nation. That promise will be fulfilled in the future and the
mighty movements in and for Israel as a nation in our day presage a speedy fulfilment of
all these things.

God's purpose will have no miscarriage: the millennial kingdom will be established on and
over this earth. For Israel it will be a "golden age" and also for those who accept Israel's
dominion and Israel's God. Of the other nations, many will give only an outward or
feigned obedience. Note especially the marginal readings in Ps. 18:44; 66:3 and 81:15.



We have seen that the Millennium with all its glory is filled with judgment and with an
iron rule (Ps. 2); and that notwithstanding its unspeakable blessings and Israel's
preeminence, it is far from a perfect state. It can not be the final age. The final age must
come with the New Heavens and the New Earth "wherein dwelleth righteousness."

CHAPTER VIII
THE GREAT NEGLECTED AGE

The phrase, "the Age of the Ages," is found in Eph. 3:21. The literal reading of this verse
¥

To Him be glory in the church in Christ Jesus, for all the generations of the Age of the
Ages." The reader may look up the marginal reading of the Revised Version and find it
practically the same.

We learned in the Chapter on the Ages that the phrase, "Ages of the Ages," referred to the
two last great Agewiz., the Millennium and the Age of the Ages. We saw that the Age of
the Ages denoted the greatest age of all, just as the expression the "Holy of the Holies"
signifies the holiest of all.

We gathered from the Chapter on the millennial age that that age was far from ideal, even
tho it surpassed former ages in natural and spiritual grandeur. We find that many

Scriptures tell of the age when all things will become new; when all things will be subdued

to God; when "in the Name of Jesus every knee shall bow, of things in heaven and things

in earth and things under the earth; and that every tongue should confess that Jesus Christ
is Lord, to the glory of God the Father"

(Phil. 2:10,11, literal). The title "Age of the Ages" is a fitting title for such a glorious time,
for it is still time. We have already seen that all ages refer to the temporal.

In 2Peter 3:10 we noticed in a former Chapter the Day of the Lord in which the heavens
shall pass away; and in verse 12 of the same chapter, we are exhorted to look for the
"Day of God," when there will be a "new heavens and a new earth, wherein dwelleth
righteousness.”

We are living in "Man's Day" now (1Cor. 4:3, margin). The supremacy of man and his
practical deification belong to our time. In the antichrist this deification of man will head
up (2Thess. 2). This is the fruitage of Satan's lie in Eden, "Ye shall be as God" (Gen. 3:5,
literal).

The Lord's Day will follow Man's Day and will extend from the close of this present age
to the end of the Millennium. The Millennium will be followed by God's Day, or the



"Day of God," according to 2Peter 3:12. This is the final age of which we have any
account in the Bible. No other age is needed to fulfill the Scriptures and the work of
redemption. It is closely connected with the Millennium and springs from it. "Thy

throne, O God, is for the age of the age" (Heb. 1:8), which means that the last age springs
from the Millennium. In the Hebrew Scriptures Ps. 45:6,7, from which Heb. 1:8 is

guoted, literally reads, "Thy throne, O God, is for the Age and beyond." The Millennial
Age is often called "the Age"; The Age of the Ages is the "beyond" age. This final Age
might be called The Neglected Age, for so many Bible students have no place for it and
this is one reason why the complete redemption and reconciliation is not apprehended.

Before this final age and during this age, there is ample space for every promise and every
threat to be fulfilled. There is enough time for the punishment of the wicked, also for the
reconciliation and for God to make "all things new." So this age of the ages might be called
the Age of the New Creation, according to Rev. 21:5, "Behold, | make all things new," Or
perhaps more in accord with the fact and in accord with the Greek, "Behold, | am making
all things new."” The new creation is not sudden in its completion, even if it is in its
beginning. In 2Cor. 5:17 we read: "Therefore if any man be in Christ, he is a new creature
(or creation); old things are passed away; behold, all things are become new." We know
that the new creation of man begins as soon as his conversion takes place, but his new
creation in its fulness takes a long time (the Greek word for "creation” indicates by its
ending, a process). So in the new creation of the universe, its initial work will probably be
sudden, but its completion will take long periods of time, for the expression is used "for
(or) throughout all the generations of the Age of the Ages" (Eph. 3:21 literal; see also
margin, R. V.). Itis fitting that this last age should be so extended, not only that there
may be time for making all things new and getting everything right; but that our Lord may
have right of way for a far longer time than Satan and man have had in spoiling the old
creation. Some have supposed that such passages as the following give us more than a
hint of the length of time of God's covenant with Israel and that by subtracting the years
of Israel that are past from the estimated length of a thousand generations, we may find
how many thousands of years there will be left for the Millennium and for the age of the
ages. Deut. 7:9," Know therefore that the Lord thy God, He is God, the faithful God,
which keepeth covenant and mercy with them that love Him and keep His
commandments to a thousand generations.” Also 1Chron. 16:15: "Be ye mindful always
of His covenant; the Word which He commanded to a thousand generations.” Whether
this calculation will be correct or not, the implication of these passages is that the
promises to Israel are to extend in the future for an exceedingly long time.

We find in Eph. 1:10, "That in the dispensation of the fulness of times He might gather
together in one all things in Christ, both which are in heaven and which are on earth.”" We
believe that this dispensation of the fulness of times" will form a part of this greatest age
of all. The above phrase, "He might gather together in one," literally means that "He might
head up all things in Christ.”



According to Col. 1:16, all things were originally created in Christ. Through sin,

separation, confusion and all the consequences of sin have entered. The object of this final
Age of the Ages is to get all things back under the original headship again. To this 1Cor.
15:25 and 27 agree, "For He (Christ) must reign, till He (God) hath put all enemies . . .
and all things under His (Christ's) feet." This age will include even more than "the times of
restitution of all things, which God hath spoken by the mouth of all His holy prophets
since the world began." For the restoration of a wrecked universe is not enough. God's
creatures must be so established that another fall will be a moral impossibility. Bare
restoration will only take His children where they were before. It is further His purpose

to bring them all to the same place as that He promised the Church in Paul's day. "Till we
all come in the unity of the faith and of the full knowledge of the Son of God, unto a full
grown man, unto the measure of the stature of the fullness of Christ" (Eph. 4:13, literal).
God is no respecter of persons, His promise to one is His promise to all.

Only a few, called the "first fruits,” "the elect,” have usually been thought of as attaining
this full stature of Christ, but God says for them as a first fruits and hence for all, "till we
all come." (See Chapter on headship of Christ.) It would seem unthinkable to suppose
that we all were to attain the full measure of the true humanity of our Lord, but God has
promised it. Note, not the measure of His Deity, but of the Christ who was made flesh.
This is to be part of the astounding work that is to be completed in this final and grandest
age. Our LordOs work would not be fully done if He did not hand over to the Father a
finished product. This takes the conceit out of the great ones of mankind and puts a
divine, unselfish inspiration and aspiration in all. Men are all different now, no two
absolutely equal. The inequality has come through sin, through diligence and also through
so-called natural talent. In the original creation, we were all equal. The standing of every
man in the work of Christ on the cross (for He tasted death for every man and purchased
a complete redemption for every man, Heb. 2:9) is absolutely equal. God will bring this
result about no matter how long He has to continue the age of the ages. Here is an ultimate
equality that staggers us with its ideal and accomplishment.

Some one says, What advantage is it then to those who yield to the Lord and serve Him
now? The advantage for such a course will be rewarded through the myriads of years in
the ages. "If we suffer, we shall also reign with Him." But what discipline; what suffering;
what anguish; what fires; "what a forge and what a heat,” must the last-born ones go
through to overtake the firstborn ones! Eternity can not dawn till everything that can be
learned in time is thoroughly apprehended and burned in.

The Age of the Ages is the final age but not the final state. God can not bring in Eternity
and be- come "all in all" until the Son has fully finished His redemptive work. When
Christ was made flesh and went through the whole process that all have to undergo, He
went through as the seed of the whole creation. The vital germ of every one and
everything was in Him. "The Head of every man is Christ" (1Cor. 11:3). Adam was only
a typical head (Rom. 5:14). Christ was the Head of all ranks of angels and of men and of






