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PREFACE

This book is written for the thoughtful man or woman who has had difficulty with the
doctrine of endless punishment as usually taught.

It aims to be constructive and is written from the orthodox standpoint. In reference to the
eternality of punishment it takes issue.

It holds up the Christ and His Cross and its author trusts that from its perusal there may
result the salvation of souls and the comfort of many who have lost loved ones who died
whether in or out of Christ, yet "loved long since and lost awhile."

It is animated by the spirit of love even though its conviction is strong that its position is
in accord with a true translation and interpretation of the Word of God.

It does not make light of sin nor of its dire consequences and it holds that "whatsoever a
man soweth, that shall he also reap," not only in this life but also in that which is to
come.



It has no apology to offer for the truth which it presents, it rejoices in it. Its author is,
however, conscious of his shortcomings and wishes that he could have done the work
better, but as he believes God bade, he can do nothing but obey.

The scientific world has been somewhat startled by the theory of relativity which Dr.
Einstein has recently promulgated. It is largely acknowledged that by this theory alone
can many of the new problems of light and electro-dynamics find solution. Without
making any pronouncement on this subject, the author may be permitted to point out an
analogy which may apply to his own field. He is convinced that the consistent
recognition of the difference between time and eternity will accomplish for Biblical
problems all that the new theory promises to do for natural science.

The author once visited a silver mine where the shaft had been sunk three hundred feet
and where for years the miners had dug untold riches. One day it was proposed that they
go deeper, so down and down they dug and blasted until a depth of a thousand feet was
reached. There a wondrous find was made, a new flow of the precious mineral in a large
and wealthy vein.

The author believes that the upper veins of truth have been fairly well worked in the past
and their yield has been exceedingly rich, but many questions still remain unanswered and
he hails with delight the workmen of God who have gone deeper. He takes no honor to
himself--since others have shown the way--if he digs a little and finds another flow of
precious truth.

In this book he tries to tell principally of the things which he has discovered at the greater
depth. There was a satisfaction that he found nowhere else, a God of Love was
vindicated, His plan accomplished, and all waste material was saved for God.  He does
not think that he has gone as far as others have gone and will go and yet he longs that all
may share what he has gained.

He realizes that there are still "blessings of the deep that lieth under."

"A deep below the deep,
And a height beyond the height,
And our hearing is not hearing,
And our seeing, is not sight."

The author desires to express thanksgiving to God, whose enabling alone made the writing
of this book possible in the midst of many other duties.

He would also express appreciation of the help and fellowship of his wife, of the
members of the faculty of the Pittsburgh Bible Institute, and of other friends who have
aided him in its preparation for the press.



Any repetition in the different chapters is for completeness of thought, as some of them
may be published separately by the Institute.

C.H.P.
PITTSBURGH, PA.,
August, 1920.

PREFACE
Third Printing

We take pleasure in sending forth the third edition of this book. Messers Funk and
Wagnalls published two editions, and wrote us several years ago of their intention of
sending forth another edition. We negotiated with them and purchased the rights and
plates, that we might be able to put forth an edition that could be sold for less than cost.
On account of the stress of other duties we have been hindered from accomplishing our
purpose till now.

The book has been printed on thinner and better paper but the binding, is simpler.  Four
of the faculty of The Pittsburgh Bible Institute are to be especially thanked for preparing
new and enlarged indexes. This will greatly increase the value and usefulness of the book.

The self-denial, labor, and prayers of the workers of all editions, though unseen, will add
greatly to the hidden spiritual power of this book.

We are grateful to God for what He has accomplished through the former editions, for the
favorable notices in so many publications, for the fact of its having been placed in so
many public libraries in this and other countries, and for the many expressions of
gratitude for help and salvation through the setting forth of its special truth.

We praise God that looking at the results of the past eleven years, since its first
publication, there has been a larger increase in our midst in the salvation of souls and in
the sending forth of many more missionaries to the home and foreign fields.

We pray as this edition goes forth that God's name may be still further glorified.

C.H.P.
PITTSBURGH, PA.,
August, 1931.

PRESS COMMENTS



"Everybody should read this book."

"The book has awakened much discussion."

"This book is not Russellism."

The Pittsburgh Dispatch said,
"It is worth reading."

The Atlanta Constitution commented,
"There is no theme that awakens more interest."

Funk and Wagnalls' critic wrote,
"The work seems to me a remarkable study and one likely to arouse
considerable discussion. You maintain your position with great ability."

The Brooklyn Eagle said,
"The book is written in the hope, through its perusal, of the salvation of
many."

Funk and Wagnalls' editorial comment was,
"No theme awakens so profound an interest as that of the future life and
human destiny. Here is an arresting discussion of this momentous question
based upon an exhaustive study of a multitude of texts from the Word of
God. The author accepts the full inspiration and authority of Scripture but
does not ignore the claims of conscience, reason, and the best thought of
writers ancient and modern.  His interpretation of this great mass of
evidence is original and satisfying.  He carefully distinguishes between time
and eternity and shows that this distinction, altho acknowledged by
scholars, has never been consistently applied to the solution of the great
problems of theology. A unique glory is given to the person and work of
the Lord Jesus Christ, and there is a strong presentation both of God's
character and of His plan of redemption that is adequate for the worst
cases and conditions. The writer holds that God will ultimately be 'all in
all.' To preachers, Bible students, evangelists, and Sunday-school teachers
this volume will prove a source of inspiration and enlightenment."

The review by J. Ranken Towse, in the New York Evening Post, in part, follows,
"The question which provides the title for this book has been discussed
through the centuries and from almost every angle. Today it would be
answered very promptly in the negative, not only by the great body of
intellectual skeptics, but by a large proportion of professed Christians



strong in the faith of the future life, the scheme of redemption, and the
final judgment. The old notion of the medieval hell, with its grotesque and
endless torments, has been rejected very generally as something
monstrously and blasphemously incredible. But for all who believe in the
divine origin of man, his fall, resurrection, and subsequent immortality,
there must remain the hope of happiness or foreboding of punishment, and
the very uncertainty concerning the exact nature and duration of the latter
makes the subject, for them, one of imperishable interest.

This book is calculated to bring relief to many timid souls. It is a
remarkable work, although, of course, it has nothing absolutely new to tell.
What it does do is to array certain facts, not generally known outside the
world of scholars and theological students, in support of a Gospel message
which to not a few will have the force of a revelation. The compilation is in
itself a proof of great industry, deep and precise Biblical knowledge, and
profound spiritual conviction, while the argument deduced from it is
developed logically enough from the premises. . . . One of the fundamental
propositions of the author is that a God of Love who is also omnipotent,
would be defeated in His purpose, which is inconceivable, if He failed to
redeem a single one of His creatures. . . . His views are fortified
everywhere with quotations from original sources, and his statements
derive an aspect of plausibility from the manifest solidity of his
workmanship."

CHAPTER I

BARRIERS TO A CANDID CONSIDERATION

The spirit of prejudice stands in the way of all new views of truth. Prejudice has been
defined as Òa judgment or opinion formed without due examination of the facts or reasons
that are essential to a just and impartial determination.Ó

In Bunyan's Holy War, Mr. Prejudice, with sixty deaf men, keeps Ear-gate, one of the
most important gates of entry to the city of Mansoul. It is prejudice that blinds the eye,
stops the ear, misunderstands and misinterprets everything that comes its way. Its state
of mind is not founded on facts but on some feeling of dislike or something of self-
interest.

There are those who will not accept any truth unless it is ministered in a certain
conventional manner or supported by certain great names. The question ÒCan there any
good thing come out of NazarethÓ shows this same principle of partiality. One would
suppose that it was written in the Word that ÒWhoso believeth in eternal punishment



shall be saved.Ó Our point of fellowship and union is in the Lord Jesus Christ; and even if
many do not accept our teaching on the points before us, we will not pronounce any
anathema against them or say they are not Christians, even though we could not take their
standpoint without reflecting on the very person and character of God.

One lad said to another whose mother had been washing a bit of linen, ''I see that your
mother is a washer-woman.Ó The other replied, ÒIf I saw your mother pulling your little
brother's wagon, ought I call her a horse?Ó

It is inconsistent with justice to put in the same class all who may profess the same
doctrine. A further question needs to be first settled; viz., upon what grounds and for
what reasons is this particular truth held? We might speak of two men who were in favor
of the World War just waged. One of them favored it from reasons of patriotism and the
desire to aid his fellow man. He proved this by the sacrificing of himself in the cause. The
other favored it because he saw in it an opportunity to make a large sum of money. These
two men profest faith in the same thing, but the reason and ground of their stand was so
diverse that their names should not be mentioned in the same breath. The one acted from a
lofty motive, the other from a selfish one.

One of the great religious leaders of our day said:

ÒThe quality of men is shown not so much by the opinion they hold, as
by the grounds upon which they hold them, by the arguments upon which
those opinions rest in their minds. Men may hold the greatest of truths in
a feeble way and upon the most unsubstantial evidence. Men may believe,
for instance, in the Being of God because they have been told that it is true
or because they want to believe it.  On the other hand, men may believe
the simplest and commonest of truths on the most solemn and majestic
grounds . . . So it seems that man's greatness is decided, not by the
opinions which they hold, but by the kinds of evidence on which and by
the spirit in which they hold them.Ó

We may not feel complimented in being classed with those who do not believe in the
doctrine of eternal punishment because they dimly suppose that by denying the doctrine
they may make a way of escape; nor do we desire to be classed with those who make
light of sin; nor with those who found all their teaching on purely naturalistic grounds, or
manufacture them from their own imagining; nor with those who belittle our Lord and His
sacrifice on the cross; nor with those who do not believe that what Òa man soweth that
shall he also reapÓ; nor with those who do not think that any change is necessary in man
in order to be saved; nor with those who do not believe in any hell at all, or in an
inadequate one. To all these loose ideas we hope that we are a stranger.



Unless our faith is founded on a fair interpretation of the Word of God, not in part, but in
its entirety; unless there is a vindication of God's wisdom, power, justice, and love; unless
it has the ÒAmenÓ of a chastened Christian consciousness; unless it makes for
righteousness and magnifies the cross of Christ; unless it solves doubt, dries a tear,
comforts broken hearts, wins souls, and sanctifies believers; unless it also has practical
spiritual fruit, we reject and refuse it; but if it has all of these and more, then let us believe
it, and even if we have to suffer for it, let us suffer with joy, for it is worth it a thousand
times.

One of the words that Prejudice uses is, ÒThat is unorthodox.Ó Orthodoxy means Òright
thinking; to nearly every one it has come to mean Òto think as I do.Ó

There is no room in a crystallized orthodoxy to learn anything more from the Word of
God than it has learned. We are not affirming that stability in doctrine is not desirable;
neither are we discounting the fact that we owe an immeasurable debt to our forefathers
and to the Church Fathers; but after acknowledging this, there is room for progress.
Unless there are deepenings and enlargement, vital and new openings of truth, orthodoxy
becomes dead.

It is not strange in our day to learn fresh truth in the field of nature. It does not surprize
us when scientific discoveries are made through new applications of old principles and
larger generalization of truth. It ought not to be counted strange that new discoveries
might be found in God's Word and that modification of some things which we regarded as
truth had to be made.  In this way alone will truth remain living and have power. If this
process is stopt, the Word of God will become a dead letter.

If there were no truth in the religious systems which some despise, they would die. The
fact of their life and power can not be attributed alone to the forces of darkness; there is
another factor. Usually there is some truth that has been neglected, some truth twisted or
warped, else there would not be any need met by the systems that are so largely false.

Christianity centers in the person and work of the God-man, our Lord Jesus Christ. He is
the touchstone and power of all truth. Any seeming truth that does not glorify Him is
counterfeit, or only partly true. To us there seems to be a grave need for those who hold
the great fundamentals concerning the person and work of our Lord Jesus Christ--the full
Inspiration and Authority of Holy Scripture; the necessity of Regeneration; the doctrine
of Rewards and of Punishments--to assemble all the light from God's Word that removes
the difficulties from the doctrine of eternal torment as usually held, and in this way make
a glorious harmony.



We earnestly stand for the right of private judgment and guidance of God in an illuminated
conscience, yet, at the same time, we desire to apprehend Òwith all saints what is the
breadth, and length, and depth, and height; and to know the love of Christ which passeth
knowledgeÓ (Eph. 3:18,19).

Prejudice stands in the way of even a conservative and constructive advance. May God's
Holy Spirit alone be our Teacher.

CHAPTER II

THE DOCTRINE OF RESERVE AN ENEMY OF TRUTH

If there is one cause more than any other that has blocked and sometimes blighted the
propagation and development of divine truth, it is the doctrine of reserve.

This doctrine teaches that it is right to withhold, to disguise and, if necessary, to deny
faith in any truth, if there is sufficient cause. This doctrine has prevailed all down the ages
to a greater or less degree, and some of the godliest saints and theologians have been its
slaves. They reason, "It is all right to hold these deeper things ourselves, even if they
differ from the popular conception. Such things will not hurt us, but the people are not
ready for them. It will work them great injury; these are professional secrets."

The first reason that is given is the general statement of the ignorance of the laity upon
spiritual questions, except the more primary ones. It is, therefore, wise, they say, not to
confuse or confound the common people. It is true that there are many who are not
sufficiently versed in the Word of God to be able to form an unbiased judgment, but in the
present day of almost universal education this consideration does not have the same force
as of old. A further fact needs to be given due weight, viz., that when it comes to the
understanding of spiritual things, the one who may have little of a worldly education may
be "rich in faith" and have large and just conceptions of spiritual things. Even if wisdom is
to be used in the method and amount of truth to be disclosed, there is no necessity for
deception nor misrepresentation.

When Abraham Lincoln determined to free the slaves, an intimate friend of his sent him a
telegram: "From Richard Yates to Abraham Lincoln. Dear Abraham,--Pause! The people
are not ready for it." The President sent a reply that has been described as the finest
message ever sent over the wires. "From Abraham Lincoln to Richard Yates. Dear Dick,--
Stand still and see the of salvation of the Lord."

Often the reason that lies back of the concealment is lack of courage, and fear of the
consequences. In times of great persecution it certainly would be easy to follow some
devious path of Christian casuistry in order to escape torture, imprisonment, suffering, or



death. Even in our time, altho much of the crude and outward persecution has passed, that
which remains may be none the less cruel and naturally provocative of fear. As one has
aptly said:

"There are other forms of dogmatic bondage besides fear of death. The
halter and the stake have indeed been banished . . . But the more hidden
and insidious forms of persecution--suspicion, prejudice, calumny have by
no means lost their power; and they are doing their enslaving work (as
truly and effectually today) within the limits of the Church as ever in its
history."

Many a preacher has to wear a muzzle on certain questions or lose his church and his
living. Even if he cares little for his own welfare, that of his wife and children holds him
strongly. It takes courage from God and supernatural grace to step out trusting God alone,
but He will honor every one who honors Him. The rights of conscience and of private
judgment are admitted in theory by nearly all, but not in practise.

"A great error of the Church has always been its assumption of authority
over the souls of men in all matters of faith and dogma; and the natural
fruit of dogmatic authority has always been, and always will be,
insincerity, hypocrisy, cant, and all their evil brood. Until that yoke is
completely broken everywhere in Christendom, its results are bound to
appear.Ó*

*Professor Levi L. Paine in The Ethnic Trinities, page 315 (Houghton,
Mifflin & Co.). We are not approving the theological conclusion this
book, but the courageous honesty of its author is highly refreshing.

May God raise up more of those who will be willing to stand for what they believe to be
the truth of God no matter what it costs, and deliver His children from all deceit and
hypocrisy!

Away with such bondage! Away with such deception! The old question arises again, "Is a
lie ever justifiable?" To this all courageous, honest men make answer, "No." At the same
time, we insist that tact and wisdom must be exercised in the propagation of truth, but
not to the extent of lying. No matter if others yield to such deception and sin, let us be
truthful. It is true it often takes courage to tell the truth, but God's Word stands sure,
that, "Them that honor Me I will honor" (1Sam. 2:30). God honors with more truth and
more faith and more power, when one takes his freedom in God and stands for all he
believes. "If the Son therefore shall make you free, ye shall be free indeed" (John 8:36).
How many are blessed through such a courageous stand! Even hardships that have to be
endured, that promised to be so hard, are found easy, "For My yoke is easy, and My
burden is light" (Matt. 11:30). Ecclesiastical bodies should allow such freedom to their
representatives, just so the essential truths of salvation are held intact. Whosoever trusts



the Lord Jesus Christ has salvation. This is our foundation of faith and fellowship. "He
that hath the Son hath life; and he that hath not the Son of God hath not life" (1John
5:12).

CHAPTER III

WHAT SAITH THE SCRIPTURES

We are conservative enough to prefer to read the King James version of the English Bible
rather than other translations. This is because its phraseology and structure have been
wrought into our life and into the texture of the English language. We also know that in
very many instances it is not an accurate representation of the original Greek and Hebrew
and yet for most practical purposes it is admirable.

We will point out that on a few lines its translation is not clearly given. We are not
arguing against its general correctness by asking that such parts should have a more
correct rendering.

There are those who think that any suggestions along this path are irreverent and deny the
inspiration of the Scriptures. We beg to say, however, that it is the original in Greek and
Hebrew that is our inspired standard, and that the English or French or German, etc., are
only translations, and are inspired just so far as they express the actual thought of these
originals. When scholars see that another word will better translate the thought or word of
the original, and such correction is made, they are establishing rather than questioning the
plenary inspiration of God's Word. This point needs to be fully appreciated and it will
preclude any remark like that of the woman who said that the English Bible was good
enough for Paul and it was good enough for her. She either did not know or did not think
that Paul did not have the Bible in English, but had it only in the original languages. We
sympathize in part with her reverence for God's Word.

Some of the discrepancies in our English Bible are caused by the changes in the usages of
words that normally take place in the course of time; and others, by the bias of the
translator.

The word "prevent" (1Thess. 4:15) in the English Bible did not mean what it means now;
but at the time of the King James version it meant "to precede."

The word "damnation" (1Cor. 11:29) is too strong for the Greek word; it should always
be rendered "condemnation." This verse then has a plain meaning. Also, if one against his
conscience eat meat offered to idols, he is "damned if he eat" (Rom. 14:23). It should be,
he is "condemned." In this case, and in all others, the word should be translated
"condemned."



As we take up different words we will more accurately translate the few words that need
alteration, which we have found through many years of reading and teaching the Bible in
the original languages as well as in English.

F. W. Faber thus writes of the English Bible:

"The uncommon beauty and marvellous English of the Protestant Bible! It
lives on the ear like a music that can never be forgotten, like the sound of
church bells which convert hardly knows how he can forego. Its felicities
often seem to be almost things rather than mere words. It is part of the
national mind, and the author of national seriousness. The memory of the
dead passes into it. The potent traditions of childhood are stereotyped in
its phrases. The power of all the griefs and trials of man is hidden beneath
its words. It is the representative of his best moments; and all that there
has been about him of soft and gentle and pure and penitent and good,
speaks to him forever out of his English Bible. It is his sacred thing, which
doubt has never dimmed and controversy never soiled. It has been to him
all along as the silent, but, oh, how intelligible voice of his guardian angel;
and in the length and breadth of the land there is not a Protestant, with one
spark of religiousness about him, whose spiritual biography is not in his
Saxon Bible."

Besides a mere literal translation of the Bible there are several important things which
have to be taken into consideration in order to the correct understanding and
interpretation of the Scripture, some of which are not always given due consideration.

First, the study of the idioms of both the Hebrew and the Greek. A literal translation of a
text from another language may give exactly an opposite meaning to an English reader. For
instance, in Greek two negatives do not make an affirmative but a stronger negative. In
English it is quite the contrary: they make an affirmative.

Many Hebrew idioms of the Old Testament are carried into the New Testament Greek.
For example, the active voice of a verb is frequently used in the sense of permission, and
where this is not recognized as an idiom, it makes havoc with a true conception of God,
attributing all kinds of evil to Him, and is contradictory to thousands of other statements.
He is thus incorrectly made the Author of evil. The proper translation of the idiom
corrects all this.

There are many expressions also that are used of God speaking after the manner of men.
It is not proper to understand them in the letter. It is rather the condescension of the
eternal God stooping down to our apprehension. When thus understood, all difficulty
disappears.



Again there are many passages of Scripture which speak of things as they seem, rather
than as they are. We often do this. We say, "The sun rises and sets," when we know
better; but we are simply referring to the apparent and not to the real. In one passage of
the Psalms, God is called upon as if He were asleep (Ps. 44:23); while in another we are
told that He never slumbers nor sleeps. We know that the first is speaking according to
the way it seems and not according to the fact. In oriental speech, this kind of thing is far
more frequent than in English.

We quote from the eloquent and quaint John Donne, of the seventeenth century, and
modernize a few of his words (he is probably making his own translation of the passages
(quoted from the Bible):

"But some of those inordinate passions and perturbations excesses and
defects of man, are imputed to God, by the Holy Ghost in the Scripture.
For so laziness and drowsiness is imputed to God; (Awake Lord, why
sleepest Thou? Ps. 44:23). So corruptibleness, and deterioration, and
growing worse by ill company, is imputed to God; God is said to grow
froward with the froward, and He learns to go crookedly with them that go
crookedly (Ps. 18:26). And prodigality and wastefulness is imputed to
God: (Thou sellest Thy people for naught, and dost not increase Thy
wealth by their price. Ps. 44:12). So sudden and hasty choler; (Kiss the
Son lest He be angry, and ye perish in brief anger, tho His wrath be kindled
but a little.) And then, illimited and boundless anger, a vindicative
irreconcilableness is imputed to God; (I was but a little displeased (but it is
otherwise now) I am very sore displeased. Zech. 1:15).

ÒSo there is devouring wrath; (Wrath that consumes like stubble. Ex. 15:7).
So there is wrath multiplied (Plagues renewed and indignation increased.
Job 10:17). So God Himself expresses it (I will fight against you in anger
and in fury. Jer. 21:5). And so for His inexorableness, His
irreconcilableness, (O Lord God of Hosts, how long wilt Thou be angry
against the prayer of Thy people? Ps. 80:4)--God's own people praying to
their own God, and yet their God irreconcilable to them. Scorn and
contempt is imputed to God; which is one of the most enormous, and
disproportioned weaknesses in man; that a worm that crawls in the dust,
that a grain of dust that is hurried with every blast of wind, should find
anything so much inferior to itself as to scorn it, to deride it, to condemn
it: yet scorn and derision and contempt is imputed to God (He that sitteth
in the heavens shall laugh: the Lord shall have them in derision. Ps. 2:4).
And again (I will laugh at your calamity: I will mock when your fear
cometh. Prov. 1:26)



ÒNay beloved. even inebriation, excess in that kind, drunkenness which the
Holy Ghost hath mingled in the expressing of God's proceedings with man;
for God does not threaten to make His enemies drunk (and to make others
drunk is a circumstance of drunkenness). So Jerusalem being in His
displeasure complains (He hath made me drunk with wormwood. Lam.
3:15). And again, (They shall be drunk with their own blood, as with new
wine. Isa. 49:26). Not only to express His plentiful mercy to His friends
and servants, does God take that metaphor (I will make the soul of the
priest drunk; fill it, satiate it). And again, (I will make the weary soul, and
the sorrowful soul drunk. Jer. 31:14,25). But not only this (tho in all this
God has a hand) not only toward others; but God in His own behalf
complains of the scant and penurious sacrificer (Thou hast not made me
drunk with Thy sacrifices). 

ÒAnd yet, tho for the better applying of God to the understanding of man,
the Holy Ghost imputes to God these excesses and defects of man
(laziness and drowsiness, deterioration, corruptibleness by ill
conversation, prodigality and wastefulness, sudden choler, long
irreconcilableness, scorn, inebriation and many others) in the Scripture."

All this is only human and oriental figures of speech. Not one of them is true of God, it
only appears to be so.

A translator of the Bible ought to be perfectly familiar with all the idioms of the original
languages and also of the idioms of the language into which he translates, or he will make
terrible confusion. Note the great number of idioms that are pointed out by Dr. Robert
Young in the introductory pages of his admirable concordance to the Bible.

Another necessary study that has been too much neglected in the interpretation of
Scripture is the study of the figures of speech. We know of a few books that have
attempted to perform thoroughly this service for the English language. There is only one
book that we know of in English (The Might and Mir th of Literature. A Treatise on
Figurative Language, by John Walker Vilant Macbeth; Harper & Bros., New York, 1875),
and of only one (Figures of Speech used in the Bible, by E. W. Bullinger, D.D.; Eyre &
Spottiswoode, London) that has in any adequate degree done the same for the Bible.
Between two and three hundred figures of speech are discust and illustrated. There is
certainly room for further work on this important line. The Bible is eminently a figurative
book, and its figures are principally oriental. Right interpretation or translation demands
the mastery of Bible figures.

Just one illustration: when in Daniel's time the King was addrest, they said, "O King, live
forever." No oriental would mean literally "forever," but only a long time. The "forevers"
of Scripture all come in the same class, for we will show that they all refer to time or



portions of time, and time is to come to an end. (See Chapter on The Ages Presented, and
that on Eternity Is Not Time.)

Another fact that needs especial mention is that the Bible is a graded book; not always
graded so that the earlier books are less profound than the later. This is in part true, but
only in part. Scattered through the Word are truths for the simple minds, which will be
understood and appropriated by the beginners. Then also scattered through its pages are
truths that are a little more advanced and will afford help to the man and woman of
average intelligence. And then all stages of truth are found till the greatest intellects may
be satisfied and yet inspired for further discoveries. The Word of God is exactly parallel
to nature; nature is still yielding her secrets to the diligent student. Likewise the Word of
God has still blessed discoveries awaiting the faith and patience and skill of those who
seek, with the help of God's Holy Spirit, to find them.

Beside the graded stratifications of truth that lie all through the Word of God, there is also
a marked progress of doctrine. The failure to discern this progress of doctrine in the Word
has led to erroneous or imperfect understanding of God's Word. On the subject of the
future life, when we come to Israel, we find that the promises held out to the faithful were
largely those that pertain to this life, with just enough of the other spiritual promises of
the future life to imply its real existence and to awaken desire for further light. This light
kept on increasing till life and incorruptibility were brought out into clearness of light in
the New Testament.

It goes without saying that any book or passage of Scripture can be understood only by
discerning its own special standpoint. It makes much difference who the speaker is. The
Bible is fully inspired, but if the speaker is untrue the Bible will record correctly what he
says but does not ask you to believe his untruth. The Bible records even what Satan says,
but that does not mean that Satan is telling the whole truth. We need an inspired and
accurate record of sin and its principles to understand it correctly. It is not proper to
open the Bible and quote a text to prove a point without observing who is speaking and
what his standpoint is. One might open the book of Job and quote from some of Job's
friends. We know that some of the things they said were true and some not. In fact, many
things were so erroneous that in the end, when Job was right with God, he had to pray for
these same friends.

The book of Ecclesiastes is often quoted in reference to the future life. Its sphere of
observation is entirely worldly and belongs to this present life. Twenty-nine times it
indicates this fact by using the expression "under the sun." If we look at things from this
standpoint it would seem that there was no future life and therefore no difference between
the death of a man and a beast. From this standpoint, death means the body in the grave
and nothing more and we could say in its words that then "there is no work, nor device,
nor knowledge, nor wisdom, in the grave, whither thou goest." This is looking at life only
from the standpoint of this present world.



Also that little sentence, "In the place where the tree falleth there it shall be." This is a
figurative way of illustrating the law of sowing and reaping. Note the context, where you
sow you reap and what you sow you reap. Farther than this principle this text is not
referring to human destiny.  Even if it did we could accept it. It would then be another
way of saying that just in the condition a man leaves this world, in that state he arrives in
the next. But neither the tree nor the man, tho they remain there long, will abide there for
eternity, for every state has its changes. We shall see that every state is meant for
progress and preparation for a final eternity.

We like to think of the book of Ecclesiastes as written by Solomon after his backsliding
and worldliness were ended. He tells us that he looked at life and tried it from this
worldly standpoint. He tells of his riches and the great experiments he made because of
his almost limitless resources. He says that he ran the whole gamut of worldliness and
pleasure, endeavoring at the same time to keep his head balanced that he might see what
was in it all. He bears testimony that there is nothing in it, and that it is all vanity. He
desires his lesson to profit others for he asks, "What can the man do that cometh after the
king?" He then concludes his book by telling us that from the worldly, outward
standpoint, even if there was nothing beyond this life, it is far better to reverence God and
keep His commandments. The book of Ecclesiastes is inspired, but has to be understood
from its proper standpoint. It is not proper to quote it in any other way.

The principles here referred to are but some of those that are often either not thought of
or ignored, but which are absolutely necessary to a true understanding of God's Word.

CHAPTER IV

SOME INSURMOUNTABLE DIFFICULTIES

There are insurmountable difficulties that stand in the way of faith in the doctrine of
endless punishment. It is a fact that, altho its acceptance is accounted by many one of the
tests of orthodoxy, it is emphasized at the present day by only a very few. If it really is
true, it should be proclaimed by every one; in fact, there should never be any sermon
preached without making this doctrine a part of it. Its advocates will admit that there are
even whole books in the Bible that contain no mention of it. When we remember that
many of these books were issued separately, at first, and that a community might have
only one; or two of them, and in them there would be no clear statement of the utter and
forever hopelessness of any one dying out of Christ,--this certainly seems surpassingly
strange.

If this doctrine were really true, as it is profest, every believer ought to give up all the
ordinary pursuits of life, even the necessary ones, and spend his whole time in warning



the impenitent; that is what would be done if a fire that threatened every one were to
break out in our city or country; but this alarm is rarely, if ever, shown by believers who
are in their right minds. The fact is that, altho it is profest by most Christians, it is not
believed by them with any conviction or they would act differently. Edwards and Finney
did not think that eternal punishment was rightly proclaimed in a community unless some
went insane. Indeed, if it were realized in all its horrors and suffering it would make of our
religion a hideous nightmare. Most Christians would be victims of melancholia, and the
whole world would become either demented or atheistic.

We fear any doctrine that does not commend itself ''to every man's conscience in the sight
of God," for such a conscience quickened and illumined by the Holy Spirit is the highest
light that man has; and if any so-called truth of God does not commend itself to this kind
of conscience, something is the matter with it. Most preachers and teachers who proclaim
the doctrine of eternal punishment say again and again, "We wish this were not so," or,
"We would change this, if we could." They are by such remarks witnessing to the fact
that they do not have the full backing of their own conscience, and unconsciously they are
criticizing God's government and character. (See Chapter on Conscience Must Be
Satisfied.)

Dr. Albert Barnes, the noted preacher and commentator, thus expresses himself:

"That the immortal mind should be allowed to jeopardize its infinite
welfare; and that trifles should be allowed to draw it away from God and
virtue and heaven; that any should suffer forever, lingering on in hopeless
despair, and rolling amidst infinite torments without the possibility of
alleviation and without end; that since God can save men, and will  save a
part He has not purposed to save all; that on the supposition that the
atonement is ample, and that the blood of Christ can cleanse from all and
every sin, it is not in fact applied to all. That, in a word, a God who claims
to be worthy of the confidence of the universe, and to be a Being of infinite
benevolence, should make such a world as this, full of sinners and
sufferers; and that when an atonement had been made, He did not save all
the race, and put an end to sin and woe forever.

"These and kindred difficulties meet the mind when we think on this great
subject; and they meet us when we endeavor to urge our fellow sinners to
be reconciled to God, and to put confidence in Him. On this ground they
hesitate.  These are real, not imaginary difficulties. They are probably felt
by every mind that ever reflected on the subject; and they are unexplained,
unmitigated, unremoved. I confess, for one, that I feel them, and feel them
more sensibly and powerfully the more I look at them and the longer I live.
I do not understand these facts; and I make no advance toward
understanding them. I do not know that I have a ray of light on this subject



which I had not when the subject first flashed across my soul. I have read,
to some extent, what wise and good men have written.  I have looked at
their theories and explanations. I have endeavored to weigh their
arguments, for my whole soul pants for light and relief on these questions.
But I get neither; and in the distress and anguish of my own spirit I
confess that I see no light whatever. I see not one ray to disclose to me the
reason why sin came into the world, why the earth is strewed with the
dying and the dead, and why a man must suffer to all eternity.

"I have never seen a particle of light thrown on these subjects that has
given a moment's ease to my tortured mind; nor have I an explanation to
offer, or a thought to suggest which would be of relief to you. I trust other
men--they profess to do--understand this better than I do; and that they
have not the anguish of spirit which I have but I confess when I look on a
world of sinners and of sufferers; upon death-beds and graveyards; upon
the world of woe, filled with hosts to suffer forever; when I see my
friends, my parents, my family, my people, my fellow citizens; when I
look upon a whole race, all involved in this sin and danger; and when I see
the great mass of them wholly unconcerned; and when I feel that God only
can save them, and yet He does not do it, I am struck dumb. It is all dark,
dark, dark, to my soul, and I can not disguise it." (Barnes' Practical
Sermons, pp. 123-125).

We could multiply examples, but this will suffice to witness to the recoil of even those
who are spiritual from the so-called orthodox doctrine of eternal punishment.

The doctrine of the eternal torments of the wicked blots out a God of love from His
world. One preached upon the theme: "The End of the Wicked Contemplated by the
Righteous; or The Torments of the Wicked in Hell, no Occasion of Grief to the Saints in
Heaven." Only a pitiless logic that practically blotted out a God of love, and effaced the
love of God from the hearts of believers, could establish such a theme. In fact, we find this
one of the points of that noted sermon by this great preacher. We quote from this sermon:

"The sufferings of the damned will be no occasion of grief to the heavenly
inhabitants and they will have so love nor pity to the damned as such. It
will be no argument of want of a spirit of love in them, that they do not
love the damned; for the heavenly inhabitants will know that it is not fit
that they should love them, because they will know then that God has no
love to them, nor pity for them; but that they are the objects of God's
eternal hatred . . . However the saints in heaven may have loved the
damned while here, especially those of them who were near and dear to
them in this world, they will have no love to them hereafter."*



*The Works of President Edwards, Vol. iv, page 291 (Robert Carter &
Bros., New York. 1881).

One would not think that a godly man could be led by false premises to deny a God of
love and hearts of love to prove eternal torments. It is true that he was misled by the
popular erroneous translation of certain passages of Scripture and the very word
"damned." This word is properly translated "condemned." The Scriptures say, "Love
never faileth, . . . now abideth faith, hope and love." God always and everywhere loves all
of His creatures, even the most prodigal of them. His love lasts not only for this life. His
love is eternal, in His very nature. The eternal punishment of the wicked would be the
eternal punishment of God, and the eternal punishment of His saints.

We will mention another insurmountable difficulty against the doctrine of endless
punishment, and that is this: that such teaching fosters an unloving and cruel spirit and, in
part at least, accounts for much of the persecution in the past; instigated and inflicted by
professing Christians. We can see what kind of spirit would be inculcated by the
following quotation, and one would not think that the great Tertullian could possibly
utter such sentiments on the torments of Hell. He says in addressing the pagans:

"You are fond of your spectacles; but there are other spectacles; that day
disbelieved, derided by the nations, the last and eternal day of judgment,
when all ages shall be swallowed up in one conflagration; what a variety of
spectacles shall then appear! How shall I admire, how laugh, how rejoice,
how emit, when I behold so many kings, and false gods in heaven, together
with Jove himself, groaning in the lowest abyss of darkness!--so many
magistrates who persecuted the name of the Lord, liquefying in fiercer
flames than they ever kindled against Christians; so many sage
philosophers blushing in raging fire, with their scholars whom they
persuaded to despise God, and to disbelieve the resurrection; and so many
poets shuddering before the tribunal, not of Rhadamanthus, not of Minos,
but of the disbelieved Christ! Then shall we hear the tragedians more
tuneful in the expression of their own sufferings; then shall we see the
dancers far more sprightly amidst the flames; the charioteer all red-hot in
his burning car; and the wrestlers hurled, not upon the accustomed list, but
upon a plain of fire."*

*Tertullian's De Spectaculis, Chap. 30. Gibbon's translation. See also
Ante Nicene Fathers, Vol.3, page 91 (Christian Lit. Co. N. Y.).

This fiery, unchristian eloquence was especially addrest to the pagans, but how far
removed it was from the spirit of Christ and what cruelty and hatred would it inspire!

One of the cruel, persecuting queens of England justified her cruelty by appealing to the
supposed example of God: "As the souls of heretics are hereafter to be eternally burning



in hell, there can be nothing more proper than for me to imitate the divine vengeance by
burning them on earth." In all the persecutions that professing Christians have promoted
in the past, they fanatically believed that they were doing their cruel work for God's
glory; therefore, the more zealous they were for God, the harder they labored to persecute
or slay those they called heretics.

Such persecutions bring the blush to the cheek of Roman Catholic and Protestant alike,
for both have been guilty before God, so guilty that sometimes even children ten and
twelve years of age joined with their parents in killing the children of heretics for the glory
of God! It needs to be remarked here that such cruelty had not its origin in Christianity
any more than the doctrine of eternal torment had its origin in Christianity. It came as an
importation from paganism. The Jews received many of their conceptions outside the
Bible from Egyptian and Babylonian sources, and the cruelty of Greek and Roman and
other races was transported into Christianity and read into certain passages of the Bible.
In the receiving of whole tribes and nations as profest followers of Christ without
requiring a change of heart in them, they paganized and unchristianized the Bible doctrine
of rewards and punishments. The pagans used all kinds of cruelties to subdue their
ignorant people, and they imagined and invented a diabolical hell to compel obedience.
That which seemed like a great day for Christ in declaring the Roman Empire Christian,
when Constantine (312-317 A. D.) became a convert, was but the opening of the door for
all kinds of worldliness to enter the Church.  It prepared the way for the thousand years
of gross ignorance and superstition and the period usually called the "dark ages."

The historical argument against eternal torments might be further developed. It is certainly
remarkable that no Church Council ever pronounced against the doctrine of the ultimate
salvation of all until between five and six hundred years after Christ; and that, in some of
the earliest of the Church Councils, the leading spirits were honored men who were
known by every one to hold the doctrine of the ultimate salvation of all. It is also worthy
of note that the majority of the leaders in the first few centuries who spoke Greek as their
native tongue interpreted the Bible as teaching the ultimate salvation of all. It is also true
that many of the leaders who did not speak Greek in these early centuries agreed and
propagated the same truth. It ought to be said further that even later than this early period
the advocates of eternal torment usually held other doctrines which so modified their
views of perdition that its awful punishments were greatly mitigated. These facts from
Scripture, from conscience, and from history form insurmountable difficulties to the view
of an eternal hell as ordinarily profest.

We would add one word more for any one who may read only this Chapter: It is not to be
inferred from anything here exprest that the consequences are not tremendous for one
who rejects our God and His Christ now. "Whatsoever a man soweth, that shall he also
reap." The punishment and consequences of sin are terribly real and can not be escaped,
but they are sane and commend themselves to every man's conscience. They are better
adapted and entirely adequate to deter us from sin; and, beside all this, we can learn that



God has attached a beneficent purpose to them that tends to bring one to himself that he
may be ready to accept Christ and His salvation.  (See Chapter on A Sane and Scriptural
Doctrine of Punishment.)

CHAPTER V

ETERNITY IS NOT TIME

The Bible is emphatically a Book sent by God to help man in his life in this world. It
must of necessity be a Book of time and for time, otherwise it would not comfort us in
our sorrows, nor teach us the way of forgiveness of sins and the way of victory over the
things of time and sense. The redemption of our Lord Jesus Christ, including His being
made flesh; His life on earth; His death on the cross; His session at God's right hand; His
coming again; His reigning till all enemies are subdued (1Cor. 15:28); and His handing over
His completed work to the Father have all to do with time.

This does not mean that eternity does not exist in God, nor that eternity is not in Christ,
nor that the seed of eternity is not brought into every one who receives Him; but the seed
does not enjoy its fulness of development till our Lord hands over the finished product of
His life and work to the Father.

Every one has it as an inherent belief, to a greater or less degree, that time will cease and
eternity will begin; but, because we are still in the limitations of time, our thinking is so
bound by time and sense that eternity, in its absolute sense, is not often considered, altho
it always exists.

There can not, in the nature of the case, be any word in Scripture that means "endless
time." "Time" is always connected with its cognate thought  of  "temporal" and
"temporary." "Time" is always a relative term; "eternity," in any accurate sense, is
always absolute. The difficulty is increased by popular speech. "Eternity" is used for
time that does not end, but this is incorrect.  If we are to have clearness of thought in this
discussion and in the exposition of the Holy Scriptures, it is necessary to distinguish the
absolute from the relative. In many instances the translators of the Bible have failed to do
this, and most Bible teachers and theologians have also failed here. Even those who know
and remark the difference, when it comes to the application of the same, largely neglect it.
This is caused both by the bondage of usage and the difficulty to think clearly beyond the
fallen temporal condition. In fact, if we desire to speak of eternity, so temporal is our
condition that we may have to use expressions of time. For instance, we might say that
there never will be "a time in eternity" when the creature will not be in full fellowship
with God. But the term "time in eternity'' is incorrect, for there is no time in eternity, and
yet if such a phrase was used, most would understand what would be meant. The failure



properly to distinguish thoughts which are opposites has done immense damage to our
right understanding of God and His Word.

The Bible is preeminently a book for time. When eternity, in its absolute sense, is reached
we will not need the Bible, our blessed Chart which guided our bark through the great
oceans of time. Time has a beginning and an end. Eternity is without bounds. Time has
fallen out of eternity after the same manner as man; and this world is in a different state
from that in which it was first created. The world has lost much of its spiritual condition.
It has become gross, dense, material. It was originally of spiritual substance. Time is the
state that is proper for such a fallen, divided and mixed condition. Time, as we have said,
has as part of its meaning, "temporary." There is no such conception in the Bible (there
may be in some of our translations) as "everlasting," or "eternal," in the sense of time. The
very nature of the state called "time" is temporary. Whatever has a beginning must also
have an end.

Again we repeat, there is no word in the whole Bible that can be accurately and
consistently translated "endless time." Time not only implies temporary, but also implies
the realm of the phenomenal. This does not mean that things of time have no real
existence, but only that we get to know them by their appearances, or that which sense
gives us. Their real substance is shrouded in mystery. Time, in its very nature, implies
that the final state or condition has not been reached. All time will one day be converted
into eternity. Time is allied to motion; eternity to rest. Time is made up of successive
moments. The quality of eternity is its simultaneousness.

We may get the germ, the beginning and foretaste of eternity, in time, as we do when we
trust God; but this is only the seed of eternity. No clocks will be needed in eternity. Sun
dials have use only under the sun. There are no shadows in eternity. Eternity is the
opposite of time. It signifies a new state of things, a different condition; it denotes
timelessness, that is, the absence of time.

Time is the revolving circumference of a circle. Eternity is the fixt and unchanging center.
Imagine a number of flies walking around the rim of a wheel that has been placed in a
horizontal position. Each fly is present at a given point at a certain time. Each of them has
its past back of it and its future before it. There are also some of the flies ahead of others
and there are some following after. Each occupies a different relative position. Each is
moving. We read of a certain species of fly that has two thousand five hundred eyes. We
place one of these flies at the center of that wheel; without turning, it sees in all
directions. Every fly on the rim of the wheel has its past, present and future. To the fly in
the center, they are all equally present. God dwells in the eternal center; and all the past,
present and future of time are equally present to Him.

Many think that the past is irrevocable. It is to us, but not to our God. There is no such
thing as time succession to Him. He can deal with our past or our future as easily as our



present, for it is all alike present to Him. He means to teach us that since He calls Himself
the "I AM," He dwells in an eternal now, although this may be difficult for us to
apprehend. There is enough of the ruins of our original state left in us to get some light
from this astounding fact of God's eternity. This is what He means to tell us when the
Word says that "with whom is no variableness, neither shadow which is caused by
turning" (James 1:17, literal rendering). There is no temporal movement in God, no
transitoriness, no shadows. He is a glorious, bright, unchanging Reality.*

* See Dr. Martensen's Christian Dogmatics (T. & T. Clark Edinburgh, 1871, page 93.
This distinguished author presents a true and remarkable conception of the eternality of
God. We do not accept all his proof texts as relevant.

The verse in 2Peter 3:8 is meant to teach us the same truth: "But, beloved, be not ignorant
of this one thing, that one day is with the Lord a thousand years, and a thousand years as
one day." It takes just such a temporal expression to convey the idea to us that time
conditions do not prevail in God's absolute domain.

Our Lord Jesus Christ proclaimed His own eternality when He said, literally, "Before
Abraham became, I am" (John 8:58). The creature and creation of God, in the nature of
the case, can have no inherent eternality, but they have had and will have a derived and
imparted eternality through regeneration, recreation, glorification, and unification through
our Lord Jesus Christ.

The thought of a true and absolute eternity may be perceived even by those who are not
Christians nor have lived in a light that has been made living by a Christian revelation. The
reason that this may be so is because the law of opposites and correlatives is inherent in
all normal minds. We need no proof when we say "down" that there must be an "up"; nor
when we say "near" that there must be a "far"; dark implies light, etc. Notice that the
correlative of "down" is not ''more down,'' that is, ''further down''; but it is its opposite,
"up." In common speech, eternity is spoken of as "endless time"; but this can not be, in
the nature of things; for when we say "time" we imply its opposite "eternity," which
signifies a state or condition in which time does not exist any more than "up" exists in the
word "down."

Over three hundred years before Christ, one of the best of the Grecian thinkers wrote:

"But He (God) resolved to make a moving image of eternity and, as He set
in order the heaven, He made this eternal image having a motion according
to number, while eternity rested in unity; and this is what we call time. For
there were no days and nights and months and years before the heaven was
created; but when He created the heaven He created them also. All these
are parts of time, and the past and future are created species of time, which
we unconsciously but wrongly transfer to the eternal essence; for we say,
indeed, that He was, He is, He will be, but the truth is that 'He is' alone



truly expresses Him, and that 'was' and 'will be' are only to be spoken of
generation in time, for they are motions, but that which is immovably the
same can not become older or younger by time, nor ever did or has become,
or hereafter will be, older, nor is subject at all to any of those states of
generation which attach to the movements of things of sense. These are the
forms of time when imitating eternity and moving in a circle measured by
number. 

ÒMoreover, when we say that what has become has become, and what is
becoming is becoming, and that what will become will become, and that
what is not is not--all these are inaccurate modes of expression. But
perhaps this is not the place in which we should discuss minutely these
matters. Time then was created with the heaven, in order that being
produced together they might be dissolved together, if ever there was to be
any dissolution of them; and was framed after the pattern of the eternal
nature, that it might, as far as possible, resemble it, for that pattern exists
throughout all ages, and the created heaven has been, and is and will be in
all time. Such was the mind and thought of God in the creation of time."*

*Plato's Timaeus, Jowett's translation, vol. 2, page 531.

Among the so-called Church Fathers and among the clearest thinkers of the Church, the
true conception of eternity was recognized, tho it was not consistently applied to the
interpretation of God's Word. Augustine makes the distinction in more than one place. He
says in Tractate XXXVIII (John's Gospel) 10:

"Any thing whatever has not true being, if it change. If that is not which
was, a kind of death hath taken place. Something is made away with there,
that was, and now is not. Something is changed and is that formerly was
not. O Truth, Thou only art. For in all the movings of the creature, I find
two times, past and future, I seek the present, nothing stayeth. What I
have said now, is not. What I have done now, is not. What I am going to
do, as yet, is not. Past and future I find in all the motion of things. In the
truth which abideth I find not past and future, hut only present, and this
without fear or possibility of change. Take (as for example) the mutation
of things: Thou wilt find Hath been and Will be. Take God and thou wilt
find I am, where Hath been and Will be can not be. Then thou also mayest
Be, mount beyond time. But who shall do this in his own strength? Thither
let Him lift us, who said to the Father, 'I will that where I am, they also
whom Thou hast given me may be with me'. Blest be God, this is His
will."

Coming nearer our own times we will quote but one or two--e.g., F. D. Maurice:



"The word 'eternal', if what I have said be true, is a key word of the New
Testament. To draw our minds from the temporal, to fix them on the
eternal, is the very aim of the Divine economy. How much ought we then
to dread any confusion between thoughts which our Lord has taken such
pains to keep distinct? How dangerous to introduce the notion of duration
into a word from which He has deliberately excluded it! And yet this is
what we are precisely in the habit of doing: and it is this which causes such
infinite perplexity in our minds. 'Try to conceive this', the teachers say, 'a
thousand years, multiply these by a thousand, by twenty thousand, by a
hundred thousand, by a million.  Still you are as far from eternity as ever'.
Certainly I am, quite as far. Why then did you give me the sum to work
out? What could be the use of it except to bewilder me, except to make me
disbelieve in eternity altogether? Do you not see that this course must be
utterly wrong and mischievous? If eternity is the great reality of al, and not
a portentous fiction, how dare you impress such a notion of fictitiousness
on my mind as your process of illustration conveys? But is it not the only
process? Quite the only one if you will bring time into the question--if you
will have years and centuries to prevent you from taking in the sublime
truth."*

*Quoted in The Spirits in Prison, by E. H. Plumptree, D. D., page
361 (Thomas Whittaker, New York).

And the great textual critic and exegete of the Word, Dr. B. F. Wescott, on page 215 of
The Epistles of John, writes:

"In considering these phases it is necessary to premise that in spiritual
things we must guard against all conclusions which rest upon the notion of
succession and duration. . . . It is not an endless duration of time, but being
of which time is not a measure. We have indeed no power to grasp the idea
except through forms and images of sense."

Frances Ridley Havergal's "A Waking Thought" embodies some of the truth of the
relation of time to eternity from the standpoint of redemption:

"Then Time will seem but a pebble cast
Into the ocean of Eternity,
Breaking for one short moment that pure light,
Which dwells upon its calm expanse of joy,
As into shiv'ring radiance, and shade-like circles,
Soon melting back into primeval brightness,
(Like that which was, when all created essence



Took but the forms of blended light and music,
In the glory of an infinite variety),
Through the translucent crystal of that sea,
It swiftly sinks to rest, within the depths
Of that great heart, like an aye-glistening
And treasured memory of things gone by,
Bearing, deep graven on its pale, clear front,
One word--Redemption!"

From a totally different standpoint we quote from one of our best weeklies (The Literary
Digest) a part of its review of one of the most I recent scientific theories. We are not of
necessity subscribing to this theory, but the reader will note a remarkable analogy to the
teaching of this Chapter, drawn not from religious but from the scientific field:

"The term relativity refers to time and space; according to Galileo and
Newton, time and space were absolute entities and the moving systems of
the universe were dependent on this absolute time and space. On this
conception was built the science of mechanics. The resulting formulas
sufficed for all motions of a slow nature; it was found, however, that they
would not conform to the rapid notions apparent in electro-dynamics.Ó

This fact led two distinguished professors (we now quote one of these professor's own
words a
referred to in the same review, issue of Dec.27, 1919),

ÒThis led the Dutch Professor Lorenz and myself (Dr. Einstein) to
develop the theory of special relativity. Briefly, it discards absolute time
and space and makes them in every instance relative to moving systems.
By this theory, all phenomena in electro-dynamics, as well as mechanics,
hitherto irreducible by the old formulas--and therefore multitudinous--were
satisfactorily explained.

ÒTill now it was believed that time and space existed by themselves, even
if there was nothing else--no sun, no earth, no stars; while now we know
that time and space are not the vessels of the universe, but could not exist
at all if there were not contents--namely, no sun, earth, and other celestial
bodies.Ó

Whether all the theories or findings of these distinguished scientists be true or false, we
have not the slightest doubt that from the standpoint of both God's Word and nature,
"time" is a relative term. This fact will illumine and, to some extent, revolutionize many of
the accepted interpretations of Scripture; and, no doubt, it will do the same for natural
science.*



*See Knowledge and Life, by Rudolf Eucken (G. P. PutnamÕs Sons); also an
illuminating discussion by F. Hugh Capron on Time and Eternity, in his Anatomy of
Truth (Hodder and Stoughton).

We think that we have sufficiently established the ineradicable difference between
Eternity and Time. The fruit of the application of this distinction will enrich our
understanding of God Himself. The doctrine of the Godhead, designated as the Trinity,
will be divested of some of its difficulties and will be wondrously enriched. The character
of God will be unveiled and vindicated. God's purpose and plan in creation, redemption,
and new creation will be more clearly apprehended. It  will be necessary to examine the
Scripture more carefully as to the real meaning of its words and phrases, carefully and
prayerfully, for the consequences of such discrimination are far-reaching and of vital and
practical importance; and the Word of God is always our final and infallible Court of
Appeal.

CHAPTER VI

THE AGES PRESENTED

We trust it has been made clear that eternity belongs to a different category from time,
that implies a different state and condition of existence and that, when we become
acquainted with God and receive the Lord Jesus Christ, we have in this life only a germ or
earnest of the eternity into which God will bring us at the end of time. In fact, when a
believer dies, it is popularly said that he passes into eternity; but this is not an accurate
statement, for, altho the condition of the departed Christian is more spiritual than in this
present life, nevertheless he is still largely under time conditions (Phil. 1:6). Where there
is movement and progress analogous to that on the earth, it implies change and
transitoriness. Likewise even the resurrection state has its degrees, and in consequence its
progression. "One star differeth from another star in glory. So also is the resurrection of
the dead"; but we know it is God's purpose to bring all to the full "measure of the stature
of the fulness of Christ" (Eph. 4:3), and while this is doing, it is still time.

It may aid us in clearness of thought to know that even God's manifestation in time is
different from the absolute and eternal God. He has to accommodate Himself to the
creature. We know our Lord Jesus Christ "was made flesh, and dwelt among us"; and, tho
there were glimpses of His glory, they were at the best but partial. The Holy Spirit's
person and work have had to be humbled that there might be adaptability to us in a
temporal universe. The title of a suggestive book on the Holy Spirit is The Temporal
Mission The Holy Ghost.* There is no doubt that the revelation of the Father suffers a
similar accommodation and that He shows the same spirit of love and humility in bringing
us an unveiling of Himself that we can apprehend. We can enjoy the sunlight when it is
properly dealt with by our atmosphere, but who can gaze with impunity into the eye of



the sun? What mortal could live in that glorious sphere? Do not wonder if some divine
truths do not look right to us. We live in too dense an environment to see things as they
truly are. The straight rod partly thrust into the water looks bent. Much of our
apprehension of truth needs to be corrected because of the refraction caused by time
conditions.

*By Cardinal Manning (Appleton & Co., New York, 1866).

We are now ready to consider the word, in both the Old and New Testaments, which is
most frequently translated "eternal," but which should be translated "age." This word in
the Old Testament is used both as a noun and an adjective. The New Testament there is
the noun "age" or "eon" and the adjective which signifies "pertaining to an age or to the
ages." We have no adjective to express this in English except some such word as "eonian."
This word is not in common use, but it is probably the best that we have. Eons are used
in geology and in some other sciences for long periods of time.

If one has seen the absolute difference between time and eternity, he will understand that
making time endless, we do not get eternity, for eternity means the absence of time, viz.,
timelessness. Eternity in its absolute sense only obtains when time ceases. An old writer
puts the matter clearly:

"Whatever suffers the condition of time, even tho it never began to be, and
should never cease to be, yet it can not be called eternal. For it does not
comprehend and the embrace whole at once; it has lost yesterday, and has
not yet gained tomorrow."

There is no word in the Bible, nor in the nature of the case can there be, for a "forever" or
an "eternity" of time, because time ends when God becomes "all in all" and then only is
there the full eternity.

It is not necessary for one to have a knowledge of the original languages, altho that is a
wonderful help, nor to be a student of philosophy, to see that the words translated "ever"
and "forever" and "eternal" can not possibly mean either "forever" or "eternal" or
"eternity." All one needs is to take the English Bible and compare Scripture with
Scripture with the aid of a good Concordance, such as Young's or Strong's.

I.  It will be found that our translators in numerous places had to translate this word for
"age" in several different ways. If it meant either "forever" or "eternal" in an absolute
sense, this would not have been necessary. At the best, this word they so translate must
be only a relative term.

II.  It does not take any knowledge of the original languages to see that if the word "age"
means ''forever" or "eternal" in the singular, a plural would be an impossibility. But the



word "ages" in the plural occurs quite frequently. In a number of instances it is translated
''ages," as Eph. 2:7; "That in the ages to come He might show the exceeding riches of His
grace in His kindness toward us through Christ Jesus." Age can not mean "forever" in this
passage. In Col. 1:26 "ages" is used in the plural. The translation  would make nonsense if
it was translated by "forever." The mystery would be "hid forever," and hence could
never be made known.

III.  If this word "age" signified eternity, it could have no beginning as well as no end. In
the latter part of 1 Cor. 2:7 we read in our English Bible, "which God ordained before the
world unto our glory." The word translated "world" is this same word "ages." Here the
apostle is speaking of something "before the ages." This certainly indicates that the word
"age" does not mean eternity, and also makes plain the fact that the ages have a beginning,
which eternity does not have.

In Titus 1:2 we read, "God, that cannot lie, promised before the world began." This word
translated "world" is the same word "age" in a plural, adjective form joined to the word
"times" in the plural. The clause should be translated "God, that cannot lie, promised
before age times." This text also signifies that the ages are temporal in their meaning.

In 2Tim. 1:9 we have a similar expression, which should also be translated "before age (or
eonian) times." The ages or time clearly had a beginning and hence are not meant to signify
eternity.

IV.  It is clearly taught in the Scriptures that the ages have not only a beginning but also
an end. We have already shown even if the ages or time continued forever that that would
not be eternity. The use of the plural "ages" shows that some end before another or others
begin.

1.  In Matt. 13:39 it is written, "The harvest is the end of the world." Here again the word
that is translated "world" is the word "age.Ó The text should read, "The harvest is the end
of the age." The same word is found in Matt. 13:40; 24:3; 28:20.

2.  In 1Cor. 10:11, in the last part of this verse, we read, "Upon whom the ends of the
world are come." This should read, "Upon whom the ends of the ages are come."
Therefore the ages have an end and are not eternal.

3. In Heb. 9:26 we find; "For then must He often have suffered since the foundation of
the world: but now once in the end of the world hath He appeared to put away sin by the
sacrifice of Himself."

In reference to the first word translated world," it is the regular word for "world" or
"universe," whereas the second word for Òworld" is the word "ages" and reference is again
made to the fact that the ages have an end.



Further, this text speaks not of the ends but of the end of the ages. It is therefore evident
that the ages have an end and do not last forever, nor are they eternal. This also negatives
the idea that there is an infinite series of ages, for it speaks of the end of the ages, ages
being in the plural; and, besides, as we have already shown, the fundamental idea of
eternity is not continuous time. The very structure of our mind and thought, as well as
the Word of God, demands an  eternity without time succession.

"Age" or "Ages to Come"

The phrase "age" or "ages to come" needs to be definitely examined.

In  Matt. 12:32 we find "Neither in this world, neither in the world to come." The word
"worldÓ is "age" in this verse. The clause should read, "Neither in this age nor in that
which is to come.  Here we have a reference to another age which to is to come after the
age when Jesus was preaching the Gospel on this earth.

In Luke 18:30 we have the words, "in the world to come life everlasting." Here the word
"world" should read "age" again. The words "everlasting life" will be considered later.

In Eph. 1:21, when correctly translated, the word "age" should be substituted for "worldÓ
to translate the original word. The usual thought that comes to most minds in speaking of
"the age to come," or the next age, is that of heaven; but to those to whom the Word of
God was  first given, the next age always meant the Millennial age, that is, the time of
their being restored to their own land and of the personal presence of their Messiah and of
untold temporal, physical and spirit blessing.

We again refer to Eph. 2:7 where the Word speaks of "the ages to come." Evidently there
is more than one age to come": there must at least two, or the plural, "ages to come,"
would not be appropriate.

In Isaiah 65:17 we read of God creating "new heavens and a new earth"; and in Rev. 21:1,
we have opened to us a marvellous time when God will be making all things new,
including the  heavens and earth. We see in Revelation that this period follows the
Millennium. If the Millennium be an age of surpassing blessing, what must this new age
be!

"The Age of the Ages"

This line of thought throws light on the expression in Eph. 3:21, "throughout all ages,
world without end." If one looks at the Greek of this passage, the above phrase can
hardly be called a translation. Some one has designated it as "a flourish." The Revised
Version in the margin is nearly accurate. The whole verse reads: "To Him be glory in the



Church in Christ Jesus for all the generations of the age of the ages. Amen" (R.V. margin).
The "age of the ages" is, therefore, the most glorious Age of all the Ages that are included
in God's marvellous plan. The phrase "the Age of the Ages" can be understood if we think
of some similar expressions. If there is any day that is the best day of our life we may say
it is Òthe day of days." The book of Canticles is called the "Song of Songs";  that is the
best or the greatest song. The "Holy of Holies" means the Holiest-of-all.

This idiomatic method of expressing the superlative leads us to examine with a new
interest the phase so frequently translated "forever and forever," but which is literally not
"forever" at all, but "for the ages of the ages." We know by the phrase "the age of the
ages" that there is one age that is the supreme age. We also know from. Heb. 1:8, in the
original, of the close connection of "the age of the ages" and the Millennium. It reads in
the literal Greek, ''But to the Son (He says) Thy throne O God, (is) for the Age of the
Age."  In this verse it implies that the grandest age of all springs forth from the millennial
age, which  is often spoken of as the age for Israel as a nation. Hence we think of these
two ages and only two as the supreme ages in God's economy. As far as God's revelation
of the ages is concerned these two ages are The Ages par excellence that lie in the future.
Eternity in its absolute sense does not emerge till after these two ages are ended. This
idiomatic use of two ages being called supreme, by styling them "the ages of the ages,Ó is
paralleled in more than one place in Scripture.

In Ezek. 44:13 is found in the Hebrew unto the Holies of the Holies." If the Holy of
Holies is an  idiomatic way, in the Hebrew, of saying the Holiest of All, then the Holies
of the Holies is an idiomatic expression referring to the two specially holy places, viz., the
Holy Place and the  Holiest of All. Thus the two Holiest places would designate the two
and only the two of the  temple proper, thereby omitting the outer court, etc.

A similar construction is found in Lev. 21:22. With this key the two future ages are found
to be the most glorious ages of all. The theory of "ages tumbling on ages" or an infinite
series of ages is purely imaginary. These are the two definite, final ages and always have
the definite article before them. Time comes to an end when the ages end and eternity,
with God "all in all," becomes an accomplished reality.

When we read in Rev. 11:15 that "He shall reign for ever and ever," we know that it
literally reads "for the ages of the ages"; viz., during the Millennium and also during "the
Age of the Ages."

We also learn from Rev. 22:5 where the Word speaks of the reign of the saints, ''they shall
reign forever and ever," or, as it is in the Greek, "they shall reign for the ages of the ages,
"that is, during the same two great ages that our Lord, as the Redeemer, reigns.



Rev. 19:3, where the smoke of Babylon is represented as going up "forever and ever," that
is, for the ages of the ages; but it certainly ceases when all things are made new. It lasts
only for these two ages.

Again we need to notice Rev. 14:11. "And the smoke of their torment ascendeth up
forever and ever." This verse refers to the length of time that the suffering lasts of those
who worship the antichrist in the great days of tribulation before the Second Coming of
Christ. This phrase here, "forever and ever," is the same one that literally says, "for the
ages of the ages and these ages come to an end. Even if we have not followed the entire
argument, we may know not only from the Scripture referred to in Rev. 11:15, that
Christ's reign, as Son of man, is to end. Compare 1Cor. 15:24-28: "Then cometh the end,
when He shall have delivered up the kingdom to God, even the Father; . . . And when all
things shall be subdued unto him, then shall the Son also  Himself be subject unto Him
that put all things under Him, that God may be all in all." The reign of Christ, as Son of
Man and Redeemer, comes to an end when His work of redemption is completed at the
end of the ages. Then all things are subject to Him and He hands over all to the Father and
He Himself has no more redeeming work to do as Son of Man, but in that capacity
becomes subject to the Father. This shows that the end in 1Cor. 15: 24, the great goal and
end of all time.

The punishment of the wicked is for the ages of the ages. Death itself ends before our
Lord hands over His completed work (1Cor. 15:26). Our Lord's redemptive work was
potentially finished when He died on the cross, but the application of it to His creation
will not be completed till the great end of the Ages. It might be well to notice that altho
the Son of Man becomes subject to the Father, the Scripture does not say that the Father
becomes "all in all," but "God (becomes) may be all in all," that is, the whole Godhead
becomes "all in all."

Before concluding this Chapter it might be remarked that the two great ages to come are to
be found separately treated in the next two Chapters.

The question may also be asked if we can distinguish the ages since the beginning of  time.
We think that, as far as is necessary for our understanding of the ages and God's purpose
and plan in them; this can be done.

We believe that in Gen. 1:1 at least two great ages are connoted, because the word
"beginning" is in the plural in the Hebrew. The verse should be read, "By beginnings, God
created the heavens and the earth"; and, lest any one should question this, in the New
Testament, in Heb. 1:10, it has the word "beginning" in the Greek in the plural. Also it
should read: "And, Thou, Lord, according to beginnings didst lay the foundation of the
earth and the heavens are the works (plural) of Thy hands." Evidently that which is called
the creation from Genesis, Chapter one, verse two, is, at least, the third creation. This
third creation may be said to come to an end at the Flood. From the Flood to the Second



Coming may be called "the world that now is," or the "present evil age." A Millennial
world will follow and that will pass into the wondrous "Age of the Ages," or "The New
Heaven and the New Earth," with its many generations. The Greek literally reads, "I am
making all things new" (Rev. 21:5). Corresponding to these different worlds are the six
different Ages. The first two ages referred to in Gen. 1:1 may be said to be prehistoric.
How much of the conflict  between science and religion would have been prevented by
merely noting that" the term "beginning" was in the plural! There is room for millions of
years, if necessary, in this; first verse of the Bible. We know that there was a cataclysm
between  Gen. 1:1 and 1:2. These early creations ended in "waste and ruin" (Gen. 1:2,
Hebrew). There may be a long  period between verses 1 and 2 of Genesis one.  From Gen.
1:2 to Gen. 8:14, we have the Antediluvian Age. From Gen. 8:15 to Rev. 19, we have  the
Age of Promise, sometimes called the "present evil age" (Gal. 1:4). Then the Millennial
Age will follow, and finally the Age of the Ages. There are thus, six ages. The number six
seems to us appropriate as it is the number of creaturely self-will and also of the work of
God in bringing the creature into His image.

It is also to be noted that when we use the word "age," we do not mean dispensation, as
there may be a number of dispensations in an age.

In eternity, heaven and earth were not separated, but formed a glorious oneness and they
will again reunite as one at the end of the ages. All separation comes originally from sin.

The first two ages, which are noticed in the plural of the word "beginning" in Gen. 1:1 and
Heb. 1:10, may be distinguished spiritually even tho it does not appear to be God's
purpose to speak particularly of them in the Bible. The fall of  Satan and his angelic
associates evidently was in two stages. The first was a fall into selfhood as intimated in
Isa. 14:12-15; Ezek. 28:12-15. The result of this was the "casting down" (katabole,
Greek) from the eternal state into a temporal one and the separation of the spiritual glory
that originally existed into a heaven and an earth. God's creative work operated even in the
"casting down" and this temporal world and universe was founded. This explains the
reason that two different words are used in the original Greek for the word "foundation":
they are katabole and themelion. The first one signifies a "casting down"; the second is the
regular word for "foundation." In the "casting down" of the creation because of sin, God
introduced His creative work and made it the foundation of His temporal universe. God's
creative work is always animated by love and has so crystalized and bound His falling
creation that it is kept from descending to such an extent that evil would have unlimited
scope and development.

There are some careful students of the Word that make the word katabole refer to Gen.
1:2, which literally reads, "And the earth became a waste and a ruin." There is no doubt
that judgment and ruin are spoken of in Gen. 1:2, but the time referred to is the sad
condition at the end of the second great age. Their explanation fails to take into full
account the eternal creation (Col. 1:16) and to note that the "casting down" is used



synonymous with "foundation." Heb. 1:10 uses the same root that always means
"foundation." Compare with it Eph. 1:4 and John 17:24, which have the word katabole,
or "casting down," referring apparently to the same event from the standpoint of the first
fall.

In the first age there was a heaven and an earth and, altho the first sin of the angels had
taken place, the sin was confined and the creation was largely spiritual.

In the second age there seems to have been a further fall which caused the spiritual
creation to become earthly and grossly material, something after the manner as we know
it. This implied in Gen. 1:2, which represents that age in ruins.

The arrangement of the ages as presented in this Chapter is further attested by their
remarkable correspondence and contrast.

The above diagram of the six great ages with eternity at each end is
perhaps more easily apprehended as thus presented. The ages and eternity
would be more truly represented by bending the diagram upward from
each end so that the two eternities become one and the base line forms a
circle. See diagram on the next page.



The descending arrow represents the foundation of the earth called in a
number of passages in the original "the casting down." It also represents
the beginning of time. The arrows indicate the course of time in the ages
and the ascending arrow in the sixth age shows the end of the ages and the
return of all things into GodÕs eternity again. This illustrates the great law
of circularity referred to in the Chapter, GodÕs Accommodation to a Fallen
World.

The first age and the sixth age need to be thus associated and compared. Both have a
spiritual heaven and earth with evil little in evidence.

The second age and the fifth age help to explain each other. The second age shows the
earth becoming a waste and ruin; while the fifth or Millennial age represents the earth as
especially blessed and as the age ends, the earth and heavens are purged by fire.

The third age reaches from Adam to Noah; and we are told of the fourth age, "as it was in
the days of Noe, so shall it be also in the days of the Son of man" (Luke 17:26). Also the
third age begins with the first Adam and the fourth age is especially the age of the Second
Adam, containing His First Coming and concluding with His Second Coming.



These six ages, thus so wondrously related, are arranged according to God's own plan and
have enacted in them a redemption that provides not only for sins committed, but also for
the very root, sin and selfishness (2Cor. 5:21; Rom. 6:6) and, further than this, delivers us
from the rudiments and beggarly elements of this world, for, through the cross, "the world
is crucified unto me, and I unto the world" (Gal. 6:14). This plan of God, or, as it literally
reads, "according to the plan of the ages" (Eph. 3:11), will work out as God has purposed;
it will not fail, God shall be "all in all" (1Cor. 15:28). The saving work of  Christ is to last
throughout the ages, Jesus Christ the same yesterday, today and for the ages (Heb. 13:8,
literal).

CHAPTER VII

THE MILLENNIAL AGE

The Millennium is the next age after the present age. According to the Scriptures it is
introduced by the Second Coming of our Lord. It is called the Millennium, which means a
period of a thou- sand years, is spoken of as the time of Christ's reign and of that of his
saints. There are, how- ever, other great events which may follow the thousand years
which may properly be included in the same age. It is therefore probable that the
Millennium may be considerably longer than the thousand years.

The Millennium is a time of far more supernatural manifestation than the present time.
The nation of Israel will be signally blessed and will become the most important nation in
the world. The religion of the world will center in Jerusalem. There will be the mysterious
and glorious city which will come down out of heaven and will be accessible from the
earth. Resurrected and glorified saints and celestial angels, as well as those in the flesh,
will enjoy wondrous communion; Satan, and probably his coadjutors, will be imprisoned.
The earth will be greatly transformed both as to its topography and characteristics. All
this and more is foretold in the Scriptures of the prophets. To many Bible students the
Millennium is regarded as the Golden Age, in which all the hopes of mankind as exprest in
the Word of God and the best of Plato's Republic and More's Utopia, will have fulfilment.
But there are other considerations that indicate that the Millennial age falls far short of
perfection and, even tho Satan is bound, the natural heart of man is by no means changed:

I. There will be sin in the Millennium (Ps. 101).

II.  Judgment on sin will be immediate as in the ease of Ananias and Sapphira. (Acts
5:5,10; Isa. 65:20; Ps. 101). Whole nations may have to suffer judgment (Isa. 60:12; Zech.
14:17-19; Ps. 2).

There will be death in the Millennium. This will make a great impression because human
life will be greatly prolonged as in the antediluvian age. One may be considered but a child



at a hundred years of age and if a man die and be only one hundred years of age, death will
come as a curse upon him (Isa. 65:20).

III. When Satan is loosed at the end of the thousand years, he succeeds in deceiving the
nations and leading them in a great revolt. The period denoted by the words "loosed a
little season" (Rev. 20:3), may extend for many years, for God's little seasons often seem
very long to us; as, in Heb. 10:37, "a little while" has been nineteen hundred years. This
revolt is supernaturally and divinely subdued and Satan is cast into the lake of fire.

IV. Some time after this there looms the judgment of the "great white throne." This
evidently covers a. period of time, possibly a long period. The wicked dead are judged and
evidently the rest of the righteous, who need divine disposing, are judged (Rev. 20:15).
God could render His judgments in a moment of time; but when He deals with His
creatures, His days of judgment have to be long days, that they may really understand
and learn His lessons. This judgment day is to end with the earth and the heavens having a
baptism of fire; they are not annihilated, but dissolved and made anew into a "new
heavens and a new earth, wherein dwelleth righteousness" (2Pet. 3:12,13).

The whole Millennial period is characterized as "the day of the Lord" (2Pet. 3:10). This
certainly implies a time of continuous judgment. The very name "Jehovah," which
signifies the "I am that I am," or "I will be that I will be," shows God as acting
consistently with His character and thereby requiring righteousness and demanding that
justice be done. As Jehovah, He is the Lord of Sinai, the God of Law. His awfulness in
righteousness and holiness terrifies. Even to the present day this name is not pronounced
by the Jews. There is more than one word for "Lord" in the Scripture. This name in the
Old Testament is written in capital and ''small capital'' letters as "Lord," when it translates
the Hebrew yhwh. It can not always be distinguished in the New Testament.

It may aid us in understanding the Millennium and the New Heavens and the New Earth
to notice a few passages in the Word. Gen. 1:2 might be translated, "And the earth became
a ruin and an emptiness." God did not make it so. Isa. 45:18 tells us that God created it
"not a ruin" (literal), using the very word of Gen. 1:2. When anything is a waste or a ruin
there is also the natural implication that it was not always so. When we look at a ruined
building we know it was not originally so. Something must have happened in God's
universe that caused the waste and ruin. Evidently it was the fall of the angels or of some
of His creatures. AdamÕs mission was intended to compass the restoration of the earth.
He was told to "replenish the earth and subdue it." Adam failed through sin. The second
Adam had to complete what the first Adam failed to accomplish.

Notice the words in Gen. 9:1. A somewhat similar commission was given to Noah,
"replenish the earth." He and his sons also signally failed.



God's purpose remained. He desired to bring back the heavens and the earth to what they
were originally and probably even do more, but man failed again and again.

It is manifest that when God redeemed His people out of Egypt, He intended to establish
His glorious kingdom and speedily bring in the New Heavens and the New Earth. The
New Jerusalem, that is the place of the throne of God, was in touch with them just before
their great trespass with the golden calf. In Ex. 24:9,10, we read, "Then went up Moses,
and Aaron, Nadab and Abihu, and seventy of the elders of Israel; And they saw the God
of Israel: and there was under His feet as it were a paved work of a sapphire stone, and as
it were the body of heaven in his clearness." God almost introduced the Millennium then.
In the Millennium the New Jerusalem in its jewelled glory may be reached from Mount
Sinai or from Mount Zion, which is to be greatly exalted.

Ezekiel among the captives in Babylonia saw the New Jerusalem just ready to come down
if his nation would only repent and turn fully to God. God was ready even then to set up
the millennial kingdom. Mark the words, "And above the firmament that was over their
heads was the likeness of a throne, as the appearance of a sapphire stone: and upon the
likeness of the throne was the likeness as the appearance of a man above upon it. And I
saw as the color of amber, as the appearance of fire round about within it, from the
appearance of His loins even upward and from the appearance of His loins even
downward, I saw as it were the appearance of fire, and it had brightness round about. As
the appearance of the bow that is in the cloud in the day of rain, so was the appearance of
the brightness round about. This was the appearance of the likeness of the glory of the
Lord. And when I saw it, I fell upon my face and I heard a voice of one that spake" (Ezek.
1:26-28). Israel was not ready to return to the Lord and to execute His commission to the
world. When God opened the way for their return to their own land to fulfil their destiny
in His promises, only a few availed themselves of the great opportunity.

When John the Baptist proclaimed the kingdom was at hand, he was declaring the same
truth of the Millennial kingdom that God had desired established at the first. Our Lord
Jesus' first preaching was in the same line, but how few became His true followers.
Notwithstanding the national rejection of their Messiah in crucifixion and death, God still
persisted. The Shepherd still sought the sheep. The Apostle Peter after Pentecost called
to his nation and said; "Repent ye therefore, and be converted, that your sins may be
blotted out, when the times of refreshing shall come from the presence of the Lord; And
He shall send Jesus Christ, which before was preached unto you: Whom the heaven must
receive until the times of restitution of all things, which God hath spoken by the month of
all His holy prophets since the world began" (Acts 3:19-21). Had Israel obeyed Peter's
exhortation, Jesus would have returned and the millennial kingdom would have been set
up that time was always "to the Jew first," but Israel has been stubborn of heart. Their
national rejection was practically complete in Acts 28:25-28; this was followed by the
destruction of Jerusalem by the Romans, a few years later. The nation has been scattered
and in many instances persecuted till the present day.



The national rejection of Israel was not forever. God's purposes are without repentance;
the day is fast approaching for the setting up of their millennial kingdom. The Apostle
Paul speaks of it in many places. Rom. 11:25,26 is very clear, "For I would not, brethren,
that ye should be ignorant of this mystery, lest ye should be wise in your own conceits;
that blindness in part is happened to Israel, until the fulness of the Gentiles be come in.
And so all Israel shall be saved: as it is written, There shall come out of Sion the Deliverer
and shall turn away ungodliness from Jacob."

The Apostle John, years later, foresaw the LORD'S Day and the millennial kingdom
reaching to the time of the New Heavens and the New Earth. He was transported in the
Spirit into the LORD'S Day (Rev. 1:10). All the prophecies of the LORD'S Day in the
past are gathered together in the book of Revelation. How like Ezekiel's vision is Rev. 1
and grander than Ex. 24 is Rev. 21:10-27! Grander far than the deliverance out of the land
of Egypt will be God's final deliverance of Israel. "Therefore, behold, the days come, saith
the Lord, that it shall no more be said, The Lord liveth, that brought up the children of
Israel out of the land of Egypt; But, the Lord liveth, that brought up the children of Israel
from the land of the north and from all the lands whither He had driven them: and I will
bring them again into their land that I gave unto their fathers" (Jer. 16:14,15). This word
awaits fulfilment. The book of Revelation tells of such time.

There are those who say that the Scripture which speaks of a Millennium can not have a
literal fulfilment, because in reference to that period it was said, "Verily I say unto you,
This generation shall not pass, till all these things be fulfilled" (Matt. 24:34). They say
there was no literal fulfilment then and so there can not be now.

This verse (Matt. 24:34) is not the only verse of the New Testament that seemed to
promise fulfilment in that day. We would call attention to the fact that the translation of
that verse and parallel verses is not accurate in our English version. It should read; "Verily
I say unto you, this generation may indeed not pass away, till all these things may be
accomplished." It is a conditional sentence and there is a necessary condition which has to
be first fulfilled before it will be accomplished; and that condition was not fulfilled then,
but will be fulfilled in the future. That condition is the same one that the Apostle Peter
referred to in Acts 3:19-21; viz., the repentance of Israel, or at least the repentance of a
representative number of that nation. That promise will be fulfilled in the future and the
mighty movements in and for Israel as a nation in our day presage a speedy fulfilment of
all these things.

God's purpose will have no miscarriage: the millennial kingdom will be established on and
over this earth. For Israel it will be a "golden age" and also for those who accept Israel's
dominion and Israel's God. Of the other nations, many will give only an outward or
feigned obedience. Note especially the marginal readings in Ps. 18:44; 66:3 and 81:15.



We have seen that the Millennium with all its glory is filled with judgment and with an
iron rule (Ps. 2); and that notwithstanding its unspeakable blessings and Israel's
preeminence, it is far from a perfect state. It can not be the final age. The final age must
come with the New Heavens and the New Earth "wherein dwelleth righteousness."

CHAPTER VIII

THE GREAT NEGLECTED AGE

The phrase, "the Age of the Ages," is found in Eph. 3:21. The literal reading of this verse
is:
To Him be glory in the church in Christ Jesus, for all the generations of the Age of the
Ages." The reader may look up the marginal reading of the Revised Version and find it
practically the same.

We learned in the Chapter on the Ages that the phrase, "Ages of the Ages," referred to the
two last great Ages; viz., the Millennium and the Age of the Ages. We saw that the Age of
the Ages denoted the greatest age of all, just as the expression the "Holy of the Holies"
signifies the holiest of all.

We gathered from the Chapter on the millennial age that that age was far from ideal, even
tho it surpassed former ages in natural and spiritual grandeur. We find that many
Scriptures tell of the age when all things will become new; when all things will be subdued
to God; when "in the Name of Jesus every knee shall bow, of things in heaven and things
in earth and things under the earth; and that every tongue should confess that Jesus Christ
is Lord, to the glory of God the Father"

(Phil. 2:10,11, literal). The title "Age of the Ages" is a fitting title for such a glorious time,
for it is still time. We have already seen that all ages refer to the temporal.

In 2Peter 3:10 we noticed in a former Chapter the Day of the Lord in which the heavens
shall pass away; and in verse 12 of the same chapter, we are exhorted to look for the
"Day of God," when there will be a "new heavens and a new earth, wherein dwelleth
righteousness."

We are living in "Man's Day" now (1Cor. 4:3, margin). The supremacy of man and his
practical deification belong to our time. In the antichrist this deification of man will head
up (2Thess. 2). This is the fruitage of Satan's lie in Eden, "Ye shall be as God" (Gen. 3:5,
literal).

The Lord's Day will follow Man's Day and will extend from the close of this present age
to the end of the Millennium. The Millennium will be followed by God's Day, or the



"Day of God," according to 2Peter 3:12. This is the final age of which we have any
account in the Bible. No other age is needed to fulfill the Scriptures and the work of
redemption. It is closely connected with the Millennium and springs from it. "Thy
throne, O God, is for the age of the age" (Heb. 1:8), which means that the last age springs
from the Millennium. In the Hebrew Scriptures Ps. 45:6,7, from which Heb. 1:8 is
quoted, literally reads, "Thy throne, O God, is for the Age and beyond." The Millennial
Age is often called "the Age"; The Age of the Ages is the "beyond" age. This final Age
might be called The Neglected Age, for so many Bible students have no place for it and
this is one reason why the complete redemption and reconciliation is not apprehended.

Before this final age and during this age, there is ample space for every promise and every
threat to be fulfilled. There is enough time for the punishment of the wicked, also for the
reconciliation and for God to make "all things new." So this age of the ages might be called
the Age of the New Creation, according to Rev. 21:5, "Behold, I make all things new," Or
perhaps more in accord with the fact and in accord with the Greek, "Behold, I am making
all things new." The new creation is not sudden in its completion, even if it is in its
beginning. In 2Cor. 5:17 we read: "Therefore if any man be in Christ, he is a new creature
(or creation); old things are passed away; behold, all things are become new." We know
that the new creation of man begins as soon as his conversion takes place, but his new
creation in its fulness takes a long time (the Greek word for "creation" indicates by its
ending, a process). So in the new creation of the universe, its initial work will probably be
sudden, but its completion will take long periods of time, for the expression is used "for
(or) throughout all the generations of the Age of the Ages" (Eph. 3:21 literal; see also
margin, R. V.).  It is fitting that this last age should be so extended, not only that there
may be time for making all things new and getting everything right; but that our Lord may
have right of way for a far longer time than Satan and man have had in spoiling the old
creation. Some have supposed that such passages as the following give us more than a
hint of the length of time of God's covenant with Israel and that by subtracting the years
of Israel that are past from the estimated length of a thousand generations, we may find
how many thousands of years there will be left for the Millennium and for the age of the
ages. Deut. 7:9," Know therefore that the Lord thy God, He is God, the faithful God,
which keepeth covenant and mercy with them that love Him and keep His
commandments to a thousand generations." Also 1Chron. 16:15: "Be ye mindful always
of His covenant; the Word which He commanded to a thousand generations."  Whether
this calculation will be correct or not, the implication of these passages is that the
promises to Israel are to extend in the future for an exceedingly long time.

We find in Eph. 1:10, "That in the dispensation of the fulness of times He might gather
together in one all things in Christ, both which are in heaven and which are on earth." We
believe that this dispensation of the fulness of times" will form a part of this greatest age
of all. The above phrase, "He might gather together in one," literally means that "He might
head up all things in Christ."



According to Col. 1:16, all things were originally created in Christ. Through sin,
separation, confusion and all the consequences of sin have entered. The object of this final
Age of the Ages is to get all things back under the original headship again. To this 1Cor.
15:25 and 27 agree, "For He (Christ) must reign, till He (God) hath put all enemies . . .
and all things under His (Christ's) feet." This age will include even more than "the times of
restitution of all things, which God hath spoken by the mouth of all His holy prophets
since the world began." For the restoration of a wrecked universe is not enough. God's
creatures must be so established that another fall will be a moral impossibility. Bare
restoration will only take His children where they were before. It is further His purpose
to bring them all to the same place as that He promised the Church in Paul's day. "Till we
all come in the unity of the faith and of the full knowledge of the Son of God, unto a full
grown man, unto the measure of the stature of the fullness of Christ" (Eph. 4:13, literal).
God is no respecter of persons, His promise to one is His promise to all.

Only a few, called the "first fruits," "the elect," have usually been thought of as attaining
this full stature of Christ, but God says for them as a first fruits and hence for all, "till we
all come." (See Chapter on headship of Christ.) It would seem unthinkable to suppose
that we all were to attain the full measure of the true humanity of our Lord, but God has
promised it.  Note, not the measure of His Deity, but of the Christ who was made flesh.
This is to be part of the astounding work that is to be completed in this final and grandest
age. Our LordÕs work would not be fully done if He did not hand over to the Father a
finished product. This takes the conceit out of the great ones of mankind and puts a
divine, unselfish inspiration and aspiration in all. Men are all different now, no two
absolutely equal. The inequality has come through sin, through diligence and also through
so-called natural talent. In the original creation, we were all equal. The standing of every
man in the work of Christ on the cross (for He tasted death for every man and purchased
a complete redemption for every man, Heb. 2:9) is absolutely equal. God will bring this
result about no matter how long He has to continue the age of the ages. Here is an ultimate
equality that staggers us with its ideal and accomplishment.

Some one says, What advantage is it then to those who yield to the Lord and serve Him
now? The advantage for such a course will be rewarded through the myriads of years in
the ages. "If we suffer, we shall also reign with Him." But what discipline; what suffering;
what anguish; what fires; "what a forge and what a heat," must the last-born ones go
through to overtake the firstborn ones! Eternity can not dawn till everything that can be
learned in time is thoroughly apprehended and burned in.

The Age of the Ages is the final age but not the final state. God can not bring in Eternity
and be- come "all in all" until the Son has fully finished His redemptive work. When
Christ was made flesh and went through the whole process that all have to undergo, He
went through as the seed of the whole creation. The vital germ of every one and
everything was in Him. "The Head of every man is Christ" (1Cor. 11:3). Adam was only
a typical head (Rom. 5:14). Christ was the Head of all ranks of angels and of men and of




